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PREFACE 


BRIEF LIFE-STORY OF 
LORD ADINATHA (LORD RSABHADEVA) 


(THE FIRST TIRTHANKARA) 


The Birth of Lord Adinatha 


When one-eighth of a palya was remaining of the third period, known 
as susama-dusama, in the spoke of time of the present descending half- 
cycle of cosmic age (avasarpini kala), the felicities due to the ten kinds 
of special tree-like bestowers of wants (kalpaurksa) started to 
progressively dwindle down and the people no more were able to live 
the lives of instant gratification of all their wants, and sheer 
enjoyment. They started to worry about their sustenance and 
livelihood. Wise men, called kulakara, arose from time to time and 
kept on enlightening people, laying the foundation of the civilization 
of labour, law and order. The number of sages who thus appeared is 
said to be fourteen, the last of whom was Nabhiraja of the Iksvaku 
dynasty. He lived for 1 crore purva (1 purva = 84 lakh x 84 lakh years 
= 70560000000000 years) and his height was 525 dhanusa”. 

As the third period (susama-dusama) of the present descending 
(avasarpini) half-cycle was approaching its end, the illustrious Queen 


* Some basic units of length measurement are as under: 
24 utsedhangula = 1hatha 


4 hatha = 1 dhanusa (also known as danda or ndadi) 
(1 dhanusa =~ §.28 ft. or 1.61 m.) 

2000 dhanusa = 1 kosa 

4 kosa = lyojana 


While referring to continents, oceans and cosmic distances, Jaina 
cosmology employs the measure of mahdyojana (therein termed as 
yojana only) which equals 500 conventional yojana. Thus, when the 
Scripture refers to the diameter of Jambudvipa as 1 lakh yojana, it 
means 50000000 conventional yojana or 200000000 kosa. 
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Marudevi, wife of Lord Nabhiraja, dreamt sixteen wonderful and most 
auspicious dreams": 


1) 


2) 


3) 


4) 


5) 


6) 
7) 


8) 


9) 


She first saw a white mighty elephant the sound of whose 
voice was like thunder and whose trunk was moist with 
temple-fluid. 

She next saw a magnificent bull, whiter than the petals of 
the lotus and having a beautiful form. 

She then saw a ferocious, white lion possessing immense 
strength and with thick cluster of hairs on the neck. 

She saw Goddess Laksmi’s anointment (abhiseka) with water 
out of golden pitchers, by two large guardian elephants. 

She saw two garlands of fragrant flowers over which were 
hovering black bees intoxicated with the fragrance. 

She next saw the full moon surrounded by stars. 

The seventh dream consisted in the sight of the radiant, 
rising sun in the east, obscuring the lustre of all other lights. 
The eighth dream saw two fishes playing gloriously in a 
lovely pool of water, full of lotuses. 

She saw two golden pitchers with lotuses on the top. 


10) She saw an effulgent lake filled with water shining like 


liquid gold due to the floating remains of yellow lotus leaves. 


11) She saw an ocean whose strong waves were breaking into 


small white sprays. 


12) She then saw a very big, resplendent, golden throne set with 


bright diamonds and rubies. 


13) The thirteenth dream was the sight of a jewel-bedecked 


heavenly plane of the devas which shone like the morning 
sun. 


14) The next dream was the rising residence of Nagendra, the 


+ Such splendid and pious dreams are seen by the Mother of every 
Tirthankara as He enters the womb, at the end of His previous 
incarnation. 
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lord of the devas of the Nagakumara clan. 

15) She saw a very large heap of glittering jewels whose 
brightness illuminated the sky. 

16) The last dream was the sight of a blazing, bright fire with 
smokeless flame. 

After these sixteen dreams she saw a large, beautiful bull entering her 
open mouth, indicative of a pious and extraordinary soul entering her 
womb. 

In the morning, Queen Marudevi, full of joy, narrated the sequence of 
her dreams to King Nabhiraja who was endowed, like all truly pious 
souls, with clairvoyance (avadhijnana). He foresaw the birth of a 
spiritual conqueror (Jina), the Lord of the three worlds. He explained 
to the Queen the significance of the dreams: 

The mighty elephant in the first dream meant that He will be 
the preceptor of the preceptors, to be worshipped by the 
devas. 

The white bull in the second dream foretold the birth of a great 
religious Teacher who would spread the light of knowledge. 

The third dream meant that He will be strong as the lion, in 
overcoming all enemies. 

Goddess Laksmi’s anointment (abhiseka) in the fourth dream 
signified that He will be the Supreme Being in the three 
worlds and that the devas will perform His abhiseka at 
Mount Meru. 

The two garlands of fragrant flowers in the fifth dream meant 
that He will be the Founder of true Faith whose fragrance 
will spread all-around. 

The full moon surrounded by stars in the sixth dream 
prophesied that He will bring soothing peace and happiness 
to all beings. 

The sun in the seventh dream signified that He will dispel the 
darkness of ignorance. 

The eighth dream which saw two fishes meant that He will 
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bring propitious outcomes for all living beings. 

The two golden pitchers in the ninth dream meant that He will 
possess the treasure of superior qualities, including excellent 
meditation. 

The effulgent lake in the tenth dream signified that He will have 
the most auspicious form and body. 

The ocean in the eleventh dream meant that He will attain 
superior nine accomplishments (navalabdhi) and 
omniscience. 

The bejeweled, resplendent throne in the twelfth dream was 
indicative of His becoming the World Teacher (Tirthankara). 

The heavenly plane of the devas in the thirteenth dream meant 
that He will descend from the heaven to take birth on this 
earth. 

The rising residence of Nagendra in the fourteenth dream 
signified that He will be born with clairvoyance. 

The large heap of glittering jewels in the fifteenth dream meant 
that He will be the embodiment of Right Faith, Right 
Knowledge and Right Conduct. 

The smokeless fire in the sixteenth dream meant that He will 
burn up the entire karmas associated with His soul with the 
fire of pure meditation. 

As the soul of Lord Adinatha was conceived by the noble Queen, many 
celestial maidens came to attend on the Mother of the Lord, with great 
delight, at the instance of lord Saudharma (Indra) of the first heaven. 
They assisted the Queen in all ways and kept her cheerful and bright. 

The days of pregnancy passed with many wonderful signs indicative of 
the growth of the Divine Child in the Queen’s womb. After nine 
months and seven days of pregnancy, the birth of the Lord of the 
Lords, Bhagavan Rsabhadeva was marked with many wonderful and 
divine signs including the cleaning of the air in all directions, filling up 
of the entire universe with a wave of peace — even the denizens of hells 
experiencing its electric thrill for a passing moment - and the 
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quivering of the thrones of the lords of the devas announcing the birth 
of the Most Worshipful Supreme Lord. 

Lord Adinatha was born in Ayodhya, on the ninth day of the dark half 
of the month of Caitra-— caitra krisna navami. 

He was born in the third period (susama-dusama) of the present 
descending (avasarpini) half-cycle when 84 lakh purva, 3 years and 8% 
months were remaining for the start of the fourth period (dusama- 
susama). 

His height, when He grew up, was 500 dhanusa. 


The Youth and Family-life of Lord Adinatha 


Lord Adinatha lived for a total of 84 lakh purva out of which 20 lakh 
purva were spent as youth (kumarakdla), and 63 lakh purva as the 
King (rajyakala). 

Lord Adinatha grew up as the most worthy and handsome youth on 
earth. Being rid of all worldly attachment from birth, the Lord was 
enchanted only by two females: one, Sarasvati (goddess of learning) 
and two, Kirti (goddess of renown). However as per the wish of His 
revered father, He agreed to marry two most beautiful and 
accomplished maidens, Yasasvati and Sunanda. 

One night as Queen Yasasvati conceived, she saw some wonderful 
dreams. She saw: 1) the whole world being swallowed up; 2) the 
Sumeru mountain; 3) the sun and the moon; 4) a lake dotted with 
swans, and 5) an ocean agitated with waves. The following morning, 
these dreams were interpreted by her husband, Lord Adinatha, as 
follows: 1) her son would be the lord of the whole world; 2) he would be 
a king-of-kings (cakravarti); 3) the sun is indicative of his splendour 
and the moon of his charm and grace; 4) his body would be endowed 
with all the most excellent qualities and marks; and 5) being endowed 
with the last-supreme-body (carama-sariri), he would cross the ocean 
of worldly-existence, i.e., he would attain liberation. 

In the fullness of time a son was born to her on the ninth day of the 
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dark half of the month of Caitra -— caitra krisna navami; same 
constellations of stars as at the time of the birth of Lord Adinatha. 
Eldest of all sons and daughters, he was given the name Bharata. 
Queen YaSsasvati gave birth to ninety-nine more sons after Bharata; all 
endowed with extreme splendour, and with the last-supreme-body 
(carama-sariri). She also gave birth to a daughter, named Brahmi. 

The Lord’s second wife, Queen Sunanda gave birth to a deva-like — the 
first Kamadeva (god of love) of the time — son, named Bahubali, and a 
daughter, named Sundari. 

Lord Adinatha knew, untaught, all sciences and arts. He imparted 
suitable education to all His sons and daughters. He taught the 
alphabet and the numbers to His two daughters. The alphabet came to 
be known as the Brahmi script, after Brahmi, who was the first to 
learn it. The two daughters speedily mastered their lessons and 
became efficient in all household matters, various arts and sciences 
including music and singing. They were much concerned about the 
transitory nature of the world and resolved not to marry at all. 


Lord Adinatha’s Renunciation 


One day Indra of the first heaven, Saudharma, arranged a dance by 
celestial dancers in the assembly hall of Lord Adinatha. One of the 
dancers was a certain nymph, Nilanjana, whose clock of life had only a 
few moments left to run. While in the midst of the process of vigorous 
dance movements, she stopped, and the next instant her form 
‘dissolved’; she was no more! Nilanjana was dead. The incident 
reminded the assembly that the life is transient and the time on hand 
needs to be utilized sublimely. The fire that had been smouldering in 
the heart of the Lord now leaped into a flame. He turned His back to 
worldly pursuits, pleasures and enjoyments, and stepped on to the 
path of asceticism that leads one to Eternal Bliss, free from worldly 
cycle of births and deaths. 

After taking to renunciation (diksd), for six months Lord Adinatha 
immersed himself in holy meditation, naturally renouncing all food. 
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Many of those who had taken to renunciation along with Him could 
not bear the pangs of hunger and left the pious path of true asceticism 
that they had chosen to tread voluntarily. It is true that an agitated 
mind and asceticism do not go together. Food is essential to maintain 
the body; a help in observing all kinds of austerities. After six months, 
the Lord set out to seek some nourishment but could not succeed. (see, 
Acarya Jinasena’s ‘Adipurdna’, part-1, ch. 20; p. 445-447.) 


Acarya Gunabhadra’s Atmanusasanam: 
wed Garest qorsa uteaeT wary 
area Frater: afra ga a: Weyer | 
fectetsarat wrerrerraristt arax 

a Gee fe at urfhe at: ardasra: eee 


Even Lord Adinatha, after renouncing, like worthless blades of 
grass, the splendour of His kingdom and accepting austerities 
(tapa), had to visit without self-esteem, others’ houses for food, 
like a famished, poor man. He did not get it (in the proper 
manner) and had to roam like this for a long time (six months). 
Then, should the other men — ordinary as well as illustrious — 
not endure afflictions for the sake of attaining their goals? 


UT wate Wafer: frat ga 

vad eer ae: ufara Preitat frorga: | 
afacan sonra a fet Gerate seTdt- 

Tet arrearear factrancreeat wafarel: eee 


In whose service Indra had presented himself, six months before 
conception, as a servant with folded hands; who himself was the 
creator of the world-order having taught the distressed subjects 
the ways of earning livelihood at the onset of the era of labour; 
whose son Bharata was the master of divine treasures 
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(cakravarti, king-of-kings); even such a great personage — 
Adinatha Tirthankara — had to wander on earth without getting 
food for six months. This is amazing. It is right that no one in 
this world is able to transgress the ways of the evil own-fate 
(daiva). 


After completion of the six months during which Lord Adinatha was 
engaged totally in the control of His activity (yoga), He thought, 
although absolutely unmindful of the pangs of hunger, that He must 
show to the future ascetics (muni, sadhu) the correct method of 
partaking of food (ahara), and to the householders of offering the gift 
of food to the ascetic. Only once in the morning He would visit, without 
uttering a word but adopting a specific posture indicative of His 
readiness to accept food, the habitations of the laity. He would spend 
the rest of the time in holy meditation. Six months had again passed; 
not knowing what the Lord was up to, men offered Him all kinds of 
gifts including various kinds of food, clothes and ornaments. But the 
Lord would turn his back, without the slightest sign of discomfort or 
anxiety. After six months, the Lord reached the beautiful city of 
Hastinapur where lived king Somaprabha, of the Kuru dynasty, and 
his younger brother Sreyansa. The latter had seen during the 
preceding night, towards the early hours of the morning, several 
strange dreams. He first saw the lofty and golden Sumeru mountain. 
Then he saw a divine wish-fulfilling-tree (kalpavrksa) laden with 
ornaments. Then he saw a lion whose neck was high. Next he saw a 
strong bull with soiled horns. Next he saw the sun. He then saw the 
moon. Next he saw an ocean with high tide. And, in the last dream, he 
saw the images of devas, called bhita, of the peripatetic (vyantara) 
class. In the morning he was very pleased and asked his elder brother, 
in the presence of the wise priest of the royal court, the interpretation 
of these dreams. The court priest said that these dreams signify the 
arrival of great good luck to their royal palace. Some great soul shall 
visit their palace this day. Only a few hours after this, Lord Adinatha 
entered Hastinapur and proceeded towards the royal palace. Sreyansa 
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saw the Lord from a distance and, accompanied by his brother and 
others, ran out to make obeisance to Him. The sight of the Lord 
agitated him greatly; there was a rush of some powerful emotion; an 
internal commotion possessed him for the moment. He recalled, in no 
time, that in one of his past incarnations — as Srimati, along with her 
then husband Vajrajangha — he had offered the gift of food to two holy 
saints in a forest. Incidentally, the same Vajrajangha had now taken 
birth as the first Tirthankara, Lord Adinatha, present in front of him. 


Full of affectionate devotion, Sreyansa now proceeded to offer the gift 
of food in form of refreshing sugarcane-juice (tksurasa) to the Lord in 
the approved manner (vidhi) and with all the attributes (guna) 
required of the donor (data). The devas witnessed the event with 
extreme delight and in approval of the noble act of offering food to the 
Most Worthy Recipient, rained down choice gems, flowers, and 
fragrant water in the royal compound. They made cheering sound of 
“Victory! Victory!” and beat the heavenly drums. They adored and 
approved profusely the pious act of Sreyansa. All assembled praised 
Sreyansa for his keen intelligence in finding out what was to be done 
on such an occasion and in succeeding where others had failed. Even 
Bharata came down to Hastinapur to congratulate him. All persons 
who witnessed and approved the giving of food to the Worthy 
Recipient earned great propitiousness. People now understood the 
manner in which food should be offered to an ascetic. It was the third 
day of the bright-half of the month of Vaisakha — vaisakha Sukla trtiya 
~ when Lord Adinatha received the gift of food at Hastinapur. Due to 
the supreme merit of the donor and the recipient, the food prepared 
became inexhaustible miraculously. The day is still commemorated 
with devotion and is known as aksaya trtiya. 


This way, with nine kinds of devotion (navadhd bhakti), Sreyansa gave 
the supreme gift of pure food to the greatest of all recipients (patra). 


1) He made obeisance to the Lord by circumambulating thrice 
and then bowed to Him by touching the ground with five 
parts of his body. 
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2) He offered to the World Teacher an eminent, high seat. 

3) He washed with extreme devotion the Lotus-Feet of the Lord 
and applied the water that had become sacred after coming 
in contact with the Lotus-Feet of the Lord to his forehead 
and other parts of body. 

4) He worshipped the Lord with great devotion and with pure 
and pious eight substances. 

5) With utmost humility and purity of heart he bowed and 
pleaded the Lord to accept his offering. 

6) His affectionate devotion to the Lord had made his mind 
pure. 

7) By articulating the glory of the Lord, he made his speech 
pure. 

8) By performing the aforesaid bodily activities, he attained the 
purity of his body. 

9) He pronounced with sincerity the purity of the food. 


Acarya Amrtacandra’s Purusarthasiddhyupaya: 
WIS Uelearest WoT aT | 
arene aoteg ss fara: i eee i 


And the right manner of giving the gift of food (to the ascetic) 
consists in: respectful welcome, a high seat, washing the feet, 
worshipping, bowing, purity of the mind, the speech and the 
body, and purity of the food. 


Rearcartan abatrenrcatgaay | 
stamtaadiead Pregiitcatita fe agg: u eae i 


The (seven) qualities (guna) required of the donor are: no desire 
for worldly benefits, forbearance, earnestness, absence of envy, 
no trace of despondency, no desire of worldly gain, and no pride. 
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Lord Adinatha spent almost 1000 years (chadmasthakdla) performing 
karma-destroying austerities. 


Lord Adinatha’s Attainment of Omniscience 


At the end of the period of asceticism, on the eleventh day of the dark 
half of the month of Phalguna (phalguna krsna ekadasi), Lord 
Adinatha attained the all-embracing knowledge — omniscience 
(kevalajfiana) — that reveals the whole of the universe and the non- 
universe to its possessor. The World Teacher became truly qualified to 
expound the reality of substances, souls and non-souls. He became 
free from the eighteen imperfections which all mundane souls in the 
three worlds are subjected to. 


Acarya Samantabhadra’s Ratnakarandaka-sravakdacara: 


QUASI TATA: | 
A UTgUae ya Tea: GT: Walaa 1G 


The one who is free from these eighteen imperfections — hunger 
(ksudhd), thirst (trsa), old-age (ard), sickness (roga), rebirth 
(Ganma), death (marana), fear (bhaya), pride (mada), attachment 
(raga), aversion (dvesa), delusion (moha), anxiety (cinta), 
displeasure (arati), sleep (nidra), astonishment (vismaya), 
despondency or grief (visdda or soka), perspiration (sveda), and 
regret (kheda) — is called the real (trustworthy) sect-founder 
(apta). 


Further, thirty-four miraculous-happenings (atigaya) appear during 
the lifetime of the Arhat; ten appear naturally at the time of birth, ten 
on attainment of infinite knowledge (kevalajfidna), and the remaining 
fourteen are fashioned by the celestial devas. * 


*e¢, ara fares, ektayrarrar, wT 3, 9. 24-25. 
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Acarya Kundakunda’s Niyamasara: 


WUTTSHaR Sa HaqMMINSsaaAToTaSaT | 
afrastearasre stiteat ure etfs wee 


Rid of the four inimical (ghati) karmas, endowed with supreme 
qualities like omniscience (kevalajiana), and appearance of 
thirty-four miraculous-happenings (atigaya) — such are the 
attributes of the Arhat. 


The ten miraculous-happenings (atigaya) appearing at the time of 
birth are: 1) no excreta from His body; 2) no perspiration; 3) milk-like 
white blood; 4) perfect joints noted for extraordinary sturdiness and 
strength — vajrarsabhanaraca samhanana; 5) perfectly symmetrical 
body — samacaturasra samsthdana; 6) stunningly handsome body; 7) 
extremely fragrant body; 8) one-thousand-and-eight pious marks — 
including Srivatsa, gankha, svastika, kamala and cakra — on the body; 
9) unparalleled strength; and 10) propitious (hita) and cogent (mita) 
speech. 


The ten miraculous-happenings (atigaya) which appear on the 
attainment of omniscience (kevalajfidna) are: 1) the Omniscient Lord 
has calm and large eyes that do not blink; 2) His firmly set hair and 
nails do not grow; 3) as there remains no need for taking external food, 
He does not take morsels of food — no kavalahara; 4) signs of old-age do 
not appear in Him; 5) due to its unmatched luminance, His body has 
no shadow; 6) to all — humans, devas and animals — who assemble in 
the four directions of the majestic Pavilion (samavasarana) He 
appears to be facing them; 7) there is abundance of food in the two- 
hundred yojana expanse of land around Him; 8) no calamities 
(upsarga) can occur in His presence; 9) absence of cruel dispositions, 
i.e., compassionate tenderness for each other, prevails in all living 
beings; and 10) as His feet do not touch the ground while moving, He is 
said to be moving in the sky -—akagagamana. 
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The fourteen miraculous-happenings (atigaya) fashioned by the devas 
are: 1) His nectar-like divine discourse (divyadhvani) provides 
ineffable satisfaction to the three kinds of living beings; it is delivered 
in the language called arddhamagadhi and is heard by all present in 
their respective tongue; 2) friendly coexistence prevails even among 
natural adversaries; 3) the trees get laden with fruits and flowers of all 
the six seasons; 4) the land becomes clear of all dirt, shining like a 
mirror; 5) the atmosphere is filled with the fragrance of pleasing, mild 
air; 6) the movement of the Omniscient Lord from one place to the 
other brings inexpressible joy to the mundane souls; 7) the devas of the 
Vayukumara class clear up the land of thorns, stones, and insects, etc., 
in the range of one yojana; 8) on this clear land, the devas of the 
Stanitakumara class, transforming themselves into clouds, rain-down 
sprinkles of fragrant water; 9) as the Lord moves above the ground — 
akasagamana - the devas create rows of divine lotus flowers — 15 rows 
of 15 flowers each, making a total of 225 lotus flowers — under His feet; 
10) the earth appears to be extremely exuberant as lush crop of rice, 
and other grains, cover it up; 11) the sky becomes absolutely clear, like 
the untainted omniscience of the Lord; 12) all directions, clear of dust, 
seem to be paying their homage to the Lord; 18) as per the instruction 
of the Indra, the subordinate devas proclaim the arrival of the Lord; 
14) the divine dharmacakra — spinning, super-wheel with sun-like 
glow- must precede the Lord at all places, to signal His presence. 


A heavenly Pavilion (samavasarana) was erected for the Lord’s 
Discourse Divine under instruction of Saudharma, the lord of the first 
heaven. The splendour of the heavenly Pavilion (samavasarana) is 
beyond description but has been summarized thus in the Scripture: 


Acarya Pijyadada’s Bhakti Samgraha: 
Aree: Sates wie Aeatttent Weraet 
Want Aeanen terra afecntaedsreM: | 
Wiel: HUGH TUR wUeAacht a 
Wa: CaleHtapaaa Usa TTT: ug 
( am vets - sit der afr) 
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The verse describes very briefly the grandeur of Lord’s heavenly 
Pavilion (samavasarana). 

Lord’s heavenly Pavilion (samavasarana) comprises the huge 
column called the manastambha (literally, the pride-pillar), the 
lake (sarovara), the moat (khatikd) filled with clear water and 
encircling the entire area, the garden, the enclosing wall, the 
theater, the second garden, the flags and banners flying high 
around the grand platform, the enclosures, the divine (kalpa) 
trees, the thick forest exhibiting a mountainous scenic effect, 
the dome-shaped structures (stupa), the line of compartments or 
halls, the walls made of white gems (sphatika), the assembly 
halls for humans (manusya), celestial-beings (deva) and ascetics 
(munt). Lord Tirthankara is seated on the throne (simhdsana), 
without touching it. 


As the Omniscient (kevali), Lord Adinatha preached the Truth for the 
benefit of all bhavya — capable of attaining liberation — souls, present 
and future, for 1 lakh parva less 1000 years (kevalakala). 

The Lord’s Teachings, comprising 12 departments (dvddasanga), 
were truly comprehended and assimilated by exceptionally accom- 
plished Apostles (ganadhara), the Chief among them being sage 
Rsabhasena Svami (the younger brother of Bharata). The Apostles 
propagate the Truth as expounded by the Lord and it gets passed on to 
the bhavya souls through their worthy disciples over the ages. 


Although Lord Adinatha was endowed with ineffable attributes 
including the final-supreme-body (carama-Ssarira), the thirty-four 
miraculous-happenings (atisaya), the eight divine-splendours 
(pratiharya), the heavenly Pavilion (samavasarana), and the 
omniscience (kevalajnana), He was totally unattached to any of these. 
Isit not the most amazing thing on earth? 


Acarya Samantabhadra’s Svayambhistotra: 


wieerifara: uftepat tectst fara vary | 
Taare rae Af STaTEUTTT: (15-3-73) 
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O Lord! Though accompanied by grandeurs like the eight divine- 
splendours (asta pratiharya), you were unattached to these and 
even to your own body. You promulgated the path to liberation 
for the devas and the men. However, you were rid of all anxiety 
as regards its outcome. 


The total time period of Lord’s renunciation (sariyamakdla) was 1 
lakh parva (chadmasthakala + kevalakala). 


Lord Adinatha attained liberation (nirvana) from Mount Kailaga on 
the fourteenth day of the dark half of the month of Magha —- magha 
krisna caturdasi — when 3 years and 8’ months were remaining for 
the start of the fourth period (dusama-susama) of the present 
descending (avasarpini) half-cycle. 


I make obeisance humble to Lord Adinatha so as to attain release from 
the weary cycle of births and deaths. 


== KE 


ACARYA VADIRAJA AND ‘EKIBHAVA STOTRA’ 


Little is known about the life and works of Acdrya Vadiraja. The 
following is translated and excerpted from Pt. Pannalal Sahityacarya 
(2004), ‘Pancastotrasamgraha’. 

Acarya Vadiraja, the composer of ‘Ekibhava Stotra’, was a great 
scholar-ascetic of the 11th century (Vikrama Samvat). ‘Vadiraja’ was 
an honour bestowed on him; this was not his actual name. Being the 
undisputed master of the debating skills — vaditva — in regard to 
philosophical reasoning, he became famous as ‘Vadiraja’. Acarya 
Vadiraja is considered as one of the great contributors to the Jaina 
literature. 

Vadiraja enjoyed great respect in the court of Caulukya king Jaisinha 
(I). Due to the fruition of the past evil karmas, his body got inflicted 
with leprosy. In spite of this infliction, the dispassionate saint used to 
remain engrossed in his meditation, unmindful of his bodily suffering. 
Once, an evil-natured courtier, making fun of the accomplished 
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ascetics, said, “O King! You have great faith in the Jaina dharma and 
engender reverence for the Jaina ascetics but you are unaware that 
the bodies of the Jaina ascetics are inflicted with leprosy.” Another 
courtier who had great faith in Jainism could not tolerate this 
denigrating comment. He responded by saying, “O King! This is not 
true; in fact, the bodies of the Jaina ascetics are beautiful and lustrous 
like the tempered gold.” 

In order to settle the dispute, the king decided to visit the abode of 
Acarya Vadiraja the next morning. The faithful courtier rushed 
immediately to the forest where Acdrya Vadiraja was stationed and 
narrated the whole story to him. He requested the Acdarya to do 
whatever he deemed fit; the question here was the glory of the Jaina 
ascetics. The Acarya blessed him, got engrossed in the devotion of 
Lord Adinatha and during the night composed ‘Ekibhava Stotra’. He 
implores in ‘Ekibhava Stotra’: “O Lord! On account of the merit of the 
worthy souls, you had descended on this earth from the celestial world 
(the Sarvarthasiddhi heaven) and earlier (six months before you 
entered your mother’s womb) this part of the earth was imparted the 
lustre of gold (due to the incessant rain of the choicest gems by 
Kubera). O Lord Jina! Now you have entered the home of my heart 
that has the door of your meditation and is attractive; is there any 
wonder in your imparting the lustre of gold to my body?” Also, “O 
Lord! You had vanquished the pride of Kamadeva, god of love; the man 
who looks at you, drinks the nectar of your words, and subsists only on 
what is dear to you, gets out of the forest of the karmas and attains the 
abode of ineffable bliss, that is, liberation. How can the disdainful 
thorns of disease cause him suffering?” 

By virtue of his devotion to Lord Jina, the leprosy of Acaérya Vadiraja 
got quelled during the night and by the morning his body became 
lustrous like gold. In the morning, the king, along with the two 
courtiers, proceeded to see — to have the darsana of - the Acarya. They 
all reached the forest where the Acdrya was stationed. The lustre of his 
body was spreading far and wide. The king got extremely happy to see 
the brilliant body of the Acarya. The king asked the faithful courtier, 
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“Is he your guru?” On getting the reply in affirmative, the king bowed 
down at the feet of the Acdrya. He looked at the evil-natured courtier 
with anger; the courtier started trembling with fear. At this, the 
Acarya told the king, “O King! It is true that my body got inflicted with 
leprosy; even now the little finger of my hand has the effect of the 
disease. Just to dispel the allegation that the Jaina ascetics suffer from 
bodily diseases, I have by the power of devotion to Lord Jina quelled, 
during the night itself, my leprosy. Your courtier is not at fault; fogive 
him.” The king got extremely impressed by the words as well as the 
sight of the Acarya. He begged for forgiveness, adopted the Jaina 
dharma and attained the right-belief (samyagdargana). 


aE 


A SUBMISSION 


It is imperative that due to the lack of my understanding and also to 
my inadvertence, but certainly not due to my intention and wrong- 
belief (mithyatva), learned scholars would be able to find in this text 
errors and omissions in respect of typos, grammar and expression; I 
shall remain ever apologetic for such imperfections and seek from 
them forbearance and forgiveness. 


Traditionally, the following verse is found at the end of most editions 
of the great Scripture Acdrya Umasvami's Tattvarthasitra: 


VACATATSETE A AISA aA 
mahina ay aficedt ar a faqata wreragqg 
(raga & ar wR Wafer afta) 


I seek forgiveness from all noble souls for any errors due to 
missing letters, accents, words, vowels, consonants, compounds, 
and phonetic requisites in this text. The Scripture is like an 
ocean; who can swim across it? 


It is due to my devotion to the Scripture (agama, jinavani) and my 
hope that the outcome will help in propagation of the true Doctrine, so 
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scarce in modern-day literature, that, notwithstanding my meagre 
knowledge, I have embarked on this project. 


>a 


ACARYA VISUDDHASAGARA 


Acarya Viguddhasagara’s vastness of knowledge of the Holy Scripture 
can easily be inferred from the eloquence with which he delivers his 
discourses (pravacana) on the most profound and intractable topics of 
the Jaina Doctrine. he has showered me with his divine blessings 
during this project. His blessings wondrously made the process and 
the end-result most gratifying for me. 


I 
DR. CHAKRAVARTHI NAINAR DEVAKUMAR 


Dr. Chakravarthi Nainar Devakumar has deep interest in the Holy 
Scripture and his proficiency in the Sanskrit, Tamil and English 
languages is unquestionable. He has first-hand experience of the 
miraculous healing effect of ‘Ekibhava Stotra’ (see back cover of the 
book). He very kindly accepted to review the manuscript and I am 
grateful for his immaculate proof-reading and most valuable inputs. 


EE 


I make worshipful obeisance to each of the 8,99,99,997 supreme- 
ascetics (bhavalingi-muni), from the sixth (pramattasamyata) to the 
fourteenth (ayogakevali) stage-of-spiritual-development (guna- 
sthana), present in the human-world (manusya-loka) comprising the 
two-and-a-half continents, starting from Jambudvipa and up to the 
mountain range of Manusottara in the centre of Puskaradvipa.* 


August, 2024 - Vijay K. Jain 
Dehradun, India 


ok oR 


* See, Acadrya Nemicandra’s Gommatasara Jivakanda, Part-2, p. 869-870. 
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Vijay K. Jain (b. 1951) did his graduation in Electronics Engineering from 
Institute of Technology, Banaras Hindu University, and Post-Graduation 
in Management from Indian Institute of Management, Ahmedabad. 


An independent researcher, Vijay K. Jain has authored several books, 


and edited and translated into English a number of profound Jaina texts. 


ea G0. 


Marketing Management for Small Units (1988). 

wer et: airet after (1994). 

From IIM-Ahmedabad to Happiness (2006). 

Acharya Umasvami’s Tattvarthsitra — With Hindi and English 
Translation (2011). 

Acharya Kundkund’s Samayasara — With Hindi and English 
Translation (2012). 

Shri Amritachandra Suri’s Purusarthasiddhyupaya — With 
Hindi and English Translation (2012). 

Acarya Nemichandra’s Dravyasamgraha — With Authentic 
Explanatory Notes (2013). 

Acarya Pijyapadda’s Istopadesga — The Golden Discourse (2014). 

Acarya Samantabhadra’s Svayambhistotra — Adoration of the 
Twenty-four Tirthankara (2015). 


. Acarya Samantabhadra’s Aptamimamsa (Devagamastotra) - 


Deep Reflection On The Omniscient Lord (2016). 


. Acarya Samantabhadra’s Ratnakarandaka-sravakacara — The 


Jewel-casket of Householder’s Conduct (2016). 


. Acarya Pijyapada’s Samadhitantram — Supreme Meditation 


(2017). 


. Acarya Kundakunda’s Pravacanasara - Essence of the Doctrine 


(2018). 


. Acarya Umasvami’s Tattvarthasitra — With Explanation in 


English from Acarya Pijyapadda’s Sarvarthasiddhi (2018). 


. Acarya Kundakunda’s Niyamasara — The Essence of Soul- 


adoration (With Authentic Explanatory Notes) (2019). 


XXV 


16. 


17. 


18. 
19. 
20. 


21. 


22. 


23. 


24. 


25. 


26. 


27. 


28. 


29. 


30. 


ara onferst faxfaat ‘wenterret eit’ 


Acarya Gunabhadra’s Atmaénusasana - Precept on the Soul 
(2019). 

Acarya Kundakunda’s Pancastikaya-samgraha — With 
Authentic Explanatory Notes in English (2020). 

ara SATS fathad Taare - staqarel we care Ufed (2020). 

ara aaaaTas farhad tafetteren ( Prete, Prreqharstd ) (2020). 


English translation of: feTaras faycarn faxrad aerate; 
Acarya Vigsuddhasagara’s Satyartha-bodha — Know The Truth 
(2021). 

Acarya Manikyanandi’s Pariksamukha Sitra — Essence of the 
Jaina Nyaya (2021). 

Acarya Kundakunda’s Barasa Anuvekkha - The Twelve 
Contemplations (With Authentic Explanatory Notes) (2021). 

Acarya Pijyapada’s Bhakti Samgraha -— Collection of Devotions 
(2022). 

Acarya Kundakunda’s Samayasara — With Hindi and English 
Translation (2022), Second Edition. 

Acarya Nemichandra’s Dravyasamgraha — With Authentic 
Explanatory Notes (2022), Second Edition. 

Acarya Manatunga’s Bhaktamara Stotra — With Hindi and 
English Rendering (2023). 

Acarya Kundakunda’s Rayanasara — The Quintessential Jewel 
(2028). 

Acarya Kumudacandra’s Kalyanamandira Stotra — Adoration 
of Lord Pargsvanatha (2024). 

Acarya Devasena’s Alapa Paddhati — The Ways of Verbal 
Expression (2024). 

Acarya Vadiraja’s Ekibhava Stotra (Anecdotal story — quelling 
leprosy) (2024). 


Mr. Jain is the proprietor of Vikalp Printers, a small, high-end 


printing and publishing firm, based in Dehradun, India. 


* ok 
“anivatht ufafet aa tat efa i” 


XXVI 


CONTENTS 


Tet aigttate - stored faye APE we (v) 
PREFACE-—VIJAYK. JAIN 2 ween (VII) 
VIJAY K. JAIN— BIOGRAPHICAL NOTE wns (XXV) 
Verse No. Head of the Verse Page 
1. Walia Wa st HM A: Ta HH ee 3 
2: Ridhed ehatageaataedadd ge 5 
3. arated Wate ATL --- 7 
4, Wide fieateneera wearyva4- --- 9 
5. Tea waar ay -— 1 
6. wWaeen quate qar ca dtd afta ais 13 
7. Ureareareta at aad ara a faetent — 15 
8. wad agetayd wearer fread _ 17 
9. UST Aaa: haet Tyla a 19 
10. Ga: Urat Feat saafasieioaret ate 21 
11. wre at AT TaN Gert Uged ga --- 23 
12. Word aa afeaesitaaarates: 22s 25 
13. We aM wah aka waht cerita --- 29 
14. Wea: UCM: AAT --- 32 
15. STARA RT aed: ee 34 


Verse No. 


16. 


17. 


18. 


19. 


20. 


21. 


22. 


23. 


24, 


25. 


26. 


arart afeast fartaa ‘weitere ia’ 
Head of the Verse 
Wat Aaa TTA ANAT 
wgyakteuaga! araqearadt A 
Feared aera aT AG TAS 
sneha: weata ut a: tarareeel: 
So: Vat qa qavat fe aa yorat 4 
qhratararagynt 7 eae ea: 
maa A dat A dat safe ta! warel 
ta! eid frfeaniirravecititcntta 
fort qdfratirgaarigditdad 
weene satsdae cacntdst A aa: 
‘geht’ - afer eifexcncitat 

APPENDICES 


REFERENCES AND GRATEFUL 
ACKNOWLEDGMENT 


dat get Us Haga AA 
GUIDE TO TRANSLITERATION 


% ok oR 


XXVIII 


71 


73 


Acarya Vadiraja’s 
Ekibhava Stotra 
(Anecdotal story — quelling leprosy) 


(ATeTeT HAT - HE-weT Frat ) 


Acarya Samantabhadra’s Ratnakarandaka-sravakdacara: 


eae Uta Wag: aU | 
alnele araerters afearqareatadt Fen eee Ut 


Marae — aah Al set SH Bad Slant Uae FAR al 


Wo ae ale Sk A Al A SA ae AeA Ca GH AUT 
HOA S2G Sl SS Ach GT HET Afeu 


In order to get rid of all kinds of distress, a householder 
should, with great reverence, worship daily the Holy 
Feet — wish-fulfilling and destroyers of lustful cravings 
—of the Tirthankara. 
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3% 
Acarya Vadiraja’s 
Ekibhava Stotra 
(Anecdotal story — quelling leprosy) 


mearara cata force! afareaqata c- 
Ftd Waa vata A dat HISaTEMINd: ug 


ekibhavam gata iva maya yah svayam karmabandho 
ghoram duhkham bhavabhavagato durnivarah karoti | 
tasyapyasya tvayi jinarave! bhaktirunmuktaye ce- 
jjetum Sakyo bhavati na taya ko(a)parastapahetuh ||1|| 


sraarad - [ tat ] sta sg [ war ‘Ge’ ] AR ae [ wet Tat 
Ba] Vala aad Taam Al WT El BAM, [ Tava: ] 
qa-7a A Wa der aren sik [ ehran: ] act afer 4 SS 
ara (a: ] ot | aderes: ] Hat or oe [aR grag] saat 
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S20 al [ wife ] wea 2; [ Praca! ] 2 frre [ cafe afert: J 
amma fare a at eg fae [Sr] ale wee af ona saa | 
Sa (Paar H WA SG) Hl at He & few (aa) Z, 
(afe) ot fee [ cat] 3a (afat) & SRI [ SUR: GH: aT Va: ] aT 
HM WM GAT Hl PRA [ WAM Vea: A wala ] sin zat st Gara 
2? sata saga Sia ST GT I 


Mae -— A SHAT H MA Hal HI GT Stag GT Walaa sad 
TAM Hl WT SI el V1 Sat SH SRT A wets va W ada 
IR Hl VAL FS GAR A TAT AL Tel Sl Ta-Tas A WT We MRR 
Ad SI H Ua, sad Tae fs Slt SU A, UA A ea at ae 
Tals S WS V1 Sa WHR Ae AU Hat a a at 2 I WS GaR 
H TART FAat Hl WT HU Vel V1 sa Ha HS IA I AW eT 
aad afer 21 2 fr Tread! cae fava a at eg faa ate 
ata h Waa S76 a tt ae & few was z, a fee sa 
Of HST GI HA A Gaia Gay S wl se At feat wT waa 
@? auld stava SB fear ST GT eI 


Since beginningless sequence of births in this world, 
the karmas have remained inextricably bound with my 
soul; this bondage of the karmas with the soul is 
extremely difficult to be disjointed and is the cause of 
grave misery of worldly existence. O Jina-Sun! When 
your devotion is capable of ridding the soul of even the 
grave misery caused by the bondage of the karmas, is 
there any other worldly calamity that cannot be 
overcome through your devotion? 


Acarya Vadiraja’s Ekibhava Stotra’ 
EXPLANATORY NOTE 


From the beginningless time of my worldly existence, my soul 
(atma) keeps on adopting the body, one after another, due to it 
being perennially and inextricably bound with the karmas. In 
my worldly existence, the process of adopting a new body with 
each birth goes on sequentially and incessantly. In each case, 
though the possessor-of-the-body (the soul) and the body live 
together inseparably like the milk and the water, still both are 
entirely distinct substances having their respective own-nature 
(svabhava). I am being subjected to grave misery due to my 
worldly existence. This bondage of the karmas is extremely 
difficult to be snapped. O Lord Jina! When your devotion has the 
power to end the grave misery of worldly existence due to the 
bondage of the karmas, which other worldly calamity cannot be 
overcome by your devotion? 


ee ata 7 ee 
mamarehsrtat Fat arateenfitaeart: | 

ada Wah aT WA CAN STAM 
wihaae: Hata Tat Teal THAT Uz 


jyotiripam duritanivahadhvantavidhvansahetum 
tvamevahurjinavara ciram tattvavidyabhiyuktah | 

cetovase bhavasi ca mama spharamudbhasaména- 
stasminnanhah kathamiva tamo vastuto vastumiste ||2|| 
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arama - [ frat] & foe! [ arafaentirgqent: | aa foen & 
ar ae wate [Pea] fear 4 [ar wa] svat 
[ adheag J‘ ar-saifa tae’ [ ehaPrageatafaecdtaed J wa- 
aye St sruan & fa Ht SR [ aE: ] Hed Z [a] sik 
amg [Wa] At [ Aatara ] Fa-edh whee FY [eerna] aed 
[ SSTear: ] WHR [ rahe ] et te at; fee [ aheary] sa Ahax 
H [ aeda: ] fafvaa et [ ste: aa: ] Wo-Stt saan [ aes J 
Fara &el & fa may ga ] fea var [ $8] sae a aaa 2? 


Wearst - @ Wad! Waa F AH, BSI Wrens Herd west 
4 Seale S sth ‘aca St Wy Safa’ Hr aH Het 21 Ta 
Uda SA Hh SIA aa Bae aA -saifa sa A yH|e ez ea 
RA Silla H VATE Wo-ayS Stl se ve ha fen aoa 2? 
@ fears er! FA aed aaa OF oral fas ax fern 2 
Wel ST AGT VARTA St te Sl Ca WR aah A o-ett 
SUR CaaHa PAT Al WA St TAT eI 


O Lord Jina! From time immemorial, the accomplished 
ascetics, adept in the knowledge of the Reality, call only 
you as the ‘Supreme Effulgence of Knowledge’ that is 
the destroyer of the darkness of the slew of vices. And, 
you are shining brightly in the temple of my heart. Is it 
then possible for the darkness of vices to find a place in 
such atemple of my heart? 


EXPLANATORY NOTE 


O Lord Jina! Accomplished ascetics like the Apostles 


Acarya Vadiraja’s Ekibhava Stotra’ 


(ganadhara), adept in the knowledge of the objects of the Reality, 
have from time immemorial called only you as the ‘Supreme 
Effulgence of Knowledge’ (parama jyoti) or the possessor of 
omniscience (kevalajnana) — the infinite and all-embracing 
knowledge. How can the darkness of the slew of vices survive in 
presence of such effulgence? O Lord! I have established you in 
the temple of my heart where you are shining brightly. In sucha 
temple of my heart, the darkness of vices, on its own, must cease 
to exist. 


Brraspetudaed Wate User 
aaa wate gent: eaaastaan 

Teanaenate a Ufat teacttnnear- 
farenread fafaafaarenea: reaar: 3st 


anandasrusnapitavadanam gadgadam cabhijalpan 
yascayeta tvayi drdhamanah stotramantrairbhavantam | 

tasyabhyastadapi ca suciram dehavalmikamadhya- 
nniskasyante vividhavisamavyadhayah kadraveyah ||3|| 


sraarad - 3 Tea! [ a: ] oi cafe] sg A geet: ] werfa 
BHt | AS BY Clad aes ] SAH BASH G (STA) Fa Hl 
Vamfert (Ate) BRAT BST [A] SAR [ea] aT (efit) weet 
a [ arse] (srt) TOIGaTs Hea S [AT] SARL KAA: J 
Hae teal & ERI [ WaaTy seta ] sgt UST Hea z, [ wet] 
sae | afary ] facara a (feet) [at areata sift ] sik Fea 
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Uftfad ot [ te aeiten Bead ] ek St sist 4 feed [ fatae faa 
camera: ] sh VaR Hl waa aifral [ aigear: ] (ett) ara 
[ Fenrerd ] wet Fad we ¢ said Ze at a eI 


arate — ik Hl ath VaR al feral ar oR Her ra V1 Straws 
afar sa va A hed é fee S aad! ST Aa are A wafers aM 
Maan Ba SAAS H sige FW sad We al yenfera (ate) 
Pe Sa, WaT (Via) wal S sss Waa ae zt aK 
Ha-eh Heal HS ERI STAHL ST HUA @, Sah MK St aie F 
feed Gat & Sa facnicis Sik PRA hE OA lel Tae ale} 
ae frpel siet Sf sterte ex at sare ZI 


O Lord! The man who, with due concentration, 
moistening his face with tears of joy flowing out of your 
devotion, utters words of your praise and worships you 
with incantation of sacred hymns, causes the age-old 
and intractable diseases that had been living in his 
body, like the snakes live in snake-holes, to come out; 
that is, his body is freed from all diseases. 


EXPLANATORY NOTE 


The body is called the home to many kinds of diseases. In this 
verse, Acdrya Vadiraja proclaims: O Lord! The man who, with 
due concentration, moistening his face with tears of joy flowing 
out of your devotion, utters words of your praise and worships 
you with incantation of sacred hymns, causes the age-old and 
intractable diseases that had been living in his body, like the 
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snakes live in snake-holes, to come out; that is, his body is freed 
from all diseases. 


UWiide fafeavereerad werqva4r- 
Usain erat ta Pat aad | 
argh wa eferat tarrte wfas- 
wien fast fora! age aaqauitnhe isi 


prageveha tridivabhavanadesyata bhavyapunya- 
tprthvicakram kanakamayatam deva ninye tvayedam | 

dhyanadvaram mama rucikaram svantageham pravista- 
statkim citram jina! vapuridam yatsuvarnikarosi ||4|| 


srr - [ea] o vey! [ Teva] ves vial S yas 
ann [ fafeaveard ] erica 4 (aateifats faa 4) [ ge ] set 
(a Yeot WL) [ wera] aM at [ aar] ash se [ wry wa] 
(AM & 14 A aM h we Ae) Ys S St Va [ Faq Ueda | ae 
qs [eter | (HR se tat Ht aot F) Yacecar wl 
[ Fret] wre een Tat ot; aa fee [ a! ] 2 fs! [ aera] 
ane ae a a ain [efaenr] wie [aa] 
[ ated] aw ye 4 [ Ufep: ] vias eu sg [ aa] St se 
ay: ] 4 WR a [ Gavia) goers ax eS at [aa fey 
faaq ] sod ot steer 2? aaiq ae ot set 


Was -— ar wIAeS Al sila warefats faa F stefhx Ge a 
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WA HL A Feat HY AF stat al Aa |} TY AY AM H we We 
ya @ at Ha a aan aT A cel at aot ores a ST ott fara 
oat St ayo ye Gavia st ay etl seth sat afeast Hed 
é fe @ wat! wor vial H Goa H GO each G ga Yet 
AM & 14 A A Hh SS Aes Ys U Sl Ma AS YAVSe Ya Hl 
Ut HT Ta Mn, da fee RST ER GS Fad Be WAlet AW 
THe Te A ofae SU sg aa ST ga ORR al Gavin ae Ve El, 
sad ean area 2? sata Ee sit ae 

(‘uanlae Sata’ Ht CST URE etd Bas stra afeaarst HI MRK 
lS (HS) WTS VST A BN Sa Sls F GATS S SAST ae WT Aw al 
TAT 1) 


O Lord! On account of the merit of the worthy souls, 
you had descended on this earth from the celestial 
world (the Sarvarthasiddhi heaven) and earlier (six 
months before you entered your mother’s womb) this 
part of the earth was imparted the lustre of gold (due to 
the incessant rain of the choicest gems by Kubera). O 
Lord Jina! Now you have entered the home of my heart 
that has the door of your meditation and is attractive; is 
there any wonder in your imparting the lustre of gold to 
my body? No wonder at all. 


EXPLANATORY NOTE 


The soul (iva) of Lord Rsabhadeva which was in the mode 
(paryaya) of Ahamindra in the Sarvarthasiddhi celestial car had 
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descended from there to enter the womb of mother Marudevi. In 
this verse Acarya Vadiraja says: On account of the merit of the 
worthy souls, you had descended on this earth from the celestial 
world (the Sarvarthasiddhi heaven) and six months before you 
entered your mother’s womb this part of the earth was imparted 
the lustre of gold due to the incessant rain of the choicest gems 
by Kubera. O Lord Jina! Now you have entered the home of my 
heart that has the door of your meditation and is attractive; is 
there any wonder in your imparting the lustre of gold to my 
body? No wonder at all. 


(At the start of the composition of ‘Ekibhava Stotra’, Acarya 
Vadiraja was suffering from leprosy causing severe skin lesions 
in his body. As he proceeded with the composition, his defaced 
body was rid of leprosy and attained the lustre of gold.) 


aaa ancara vifereritcar | 

Waa Hatta ad: KITA ASAT: KI 
lokasyaikastvamasi bhagvannirnimittena bandhu- 

stvayyevasau sakalavisaya Saktirapratyanika | 


bhaktisphitam ciramadhivasanmamikam cittaSayyam 
mayyutpannam kathamiva tatah klesayitham sahethah ||5|| 


arama - [ae] = wre! [aa] a [ae] cis a 
[ ue: ] ated, (: ir oy: aif] for fret was & 
OY (fed HH Act UA FY Gt ATH-HH Tea Wa-HH H HR WHh| 
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wel EUS) A SARL stat] ae (et) [ wemcrferser | we Gere Ht 
fang ae atett, [ Satter | see Heol S fea [ Vifea: | wfaa 
[wfa wa] am A at @; [aa] fe [far] fare 4 
[ ofeteatarg | ufed a foeda [ afta Porgreary artery J 
FR AT SU Wea OR aT HE ae Bag [ APT Sera J Yt A ScaA ST 
[ eererary ] S:al & aye at Hay ga] fea var [ wea: J 
Wer HAT? 


Was - sas SST TA AL AT oh PR ae, Ma 
an fade afd ar Yor wed @ an safe St cafe Tar at 
at TA-ae A afaageen wenfta axa @ sah ae S24 fare al 
Wd Bt wd 21 a Hed S fH S a! ag ie & ates, far 
fot wise & ay stat fea ee are a sik ara A dt ae var 
at fara ae aret, ae rod a ved wfaa fae 21 srg 
Farare at afet S feaega At Fa Sth wren We ara SS are ET, 
Ud A Sy YH SC SU Sra H Gye al fa WHR Wed Ht Gad 
Gl? aaa A g2ai Faye a fara Sr Afra ZI 


O Lord! In this world, you are the unparalleled and 
selfless brother [not because of worldly relationship 
that is due to the fruition of the name (nama) and 
stutus-determining (gotra) karma]; only you possess 
the power that knows all objects, and that power is 
without impediments. I have, since long, established 
you in the couch of my heart filled with your devotion. 
This be the case, how can you live with the slew of 
miseries that have arisen in my being? 


Acarya Vadiraja’s Ekibhava Stotra’ 
EXPLANATORY NOTE 


Acarya Vadiraja calls Lord Jina a selfless benefactor of the 
world, endowed with the unhindered power of omniscience. In 
this verse, he says: O Lord! In this world, you are the 
unparalleled and selfless benefactor; only you possess the power 
that knows all objects, and that power is without impediments. I 
have, since long, established you in the couch of my heart that is 
filled with your devotion. This be the case, how can you live with 
the slew of miseries that have arisen in my being? 


Wace arate war ea chet afacanr 
Wt Ta TAH waRUTaat | 

wert nea fenenteaerestta Prard 
Past at a Seta He geaeraraaag: eg 1 


janmatavyam kathamapi maya deva dirgham bhramitva 
praptaiveyam tava nayakatha spharaplyisavap! | 

tasya madhye himakarahimavythasite nitantam 
nirmagnam mam na jahati katham duhkhadavopatapah ||6|| 


arama - [ea] ze wea! [ watery ] Garett sect (aa) 
A drety] seq aaa oe [ ahaa] wa aS | UT [ Fa J 
mM ga [ da ] argent [ say] se [ aH ] 74 (si Wa) Hean- 
wt [ Sar Uae arat | facia siga at araet [ erg site ] feat 
We (aS HES) [UM va] wa He a cH aE 2 Ha [ feu 
fenege vite ] asa SR Th SH UGE H VAM Vide [ TET: Tea] 
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Se (areal) & Hea F [ rarer] atfasra &o S [ Peg ] Sa ee 
[arr] yerrt [ ¢aeraroarar: | $6-Ett Tare ar ag [ wey 
A Wefa ] en et Bis Wel 2? Ge aT WA Sta GF BS ITT 


weet - sad oie fa ar Hl Sse Ta Aa-TAT 
Geena are cat wifta at gels sik Seent Gar war A Apert at 
wade al sa va AF afta ae et 21 9 Hed f fH 2 TH! 
PaR-Sal Seat (GA) A ISA GHA Teh VA HE H VLA AL SAI 
ae HEU fel me stat Ge Aa-WANT Haw faeqa sta HT 
aaSt Wr HL CH AE V1 Sa VST SIN TH H UAE H WAM vila 
Sa TaSt H Hea A afar BI a PA Wt ¢2a-St Tare 
Hl AT EM Fal BS Wl V? Ge TAT WS saya St Ble Wel 


O Lord! After roaming for a long time in the wilderness 
of worldly existence, I have now somehow accessed this 
vast pond of nectar comprising your discourses on the 
standpoints (naya) [and valid-knowledge (pramana)]. 
This pond (of nectar) is soothing like the moon and the 
chunk of ice, and as I am wholly immersed in it, is the 
heat of the conflagration in form of miseries not leaving 
me? The heat is certainly leaving me. 


EXPLANATORY NOTE 


Acarya Vadiraja explains here that it is extremely difficult to get 
access to the Lord’s golden words that expound the doctrine of 
conditional predication — syadvdda — together with the concepts 
of standpoints (naya) and valid-knowledge (pramana); these 
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golden words have the power to liberate man from the vagaries 
of wordly-existence. He avers: O Lord! After roaming for a long 
time in the wilderness of worldly existence, I have now somehow 
accessed this vast pond of nectar comprising your discourses on 
the standpoints (naya) and valid-knowledge (pramadna). This 
pond of nectar is soothing like the moon and the chunk of ice, 
and as I am wholly immersed in it, the heat of the conflagration 
in form of worldly miseries is certain to leave me. 


Weareanate a UAat arrat a farciteat 
ema watt Ute: sifraraya ar: | 
Pasar wea wT eeaTs AT A 
a: fe aecaneteda arrears iol 


padanyasadapi ca punato yatraya te trilokim 

hemabhaso bhavati surabhih Srinivasasca padmah | 
sarvangena sprasati bhagavanstvayyasesam mano me 

sreyah kim tatsvayamaharaharyanna mamabhyupaiti ||7]| 


ara - [ wre] e Wa! [ atarat ] faen & gr [ fretenty J 
drt ctet al [ ora: ] ofa eet ore [ a] sarge [ Urearare sth 
a) ama (Ca as) aa a Ot Lua: ] aaa 
[eamre: ] gat ser area, [aeh: a] goed sik 
[ sitfrara: ] ae (aie) a fare [ wafa ] at ora 2; LA] AR 
[ srprery aa: | eet a (SRT) [ rahe ] oat [ Patgsur | aa agi 
a [ eaerfa ] cael ee WR [Lad fee Fa: ] ce GA TI eee 
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[aq] st [stete:] vee fer [waa] aed am (am a 
areata ] at aap a arm a? 


wert - RAR Wa & fae (SHRP) Hh WAI Sah 
UPA h TAPE Ss Al SM S SI ST Yaulay Hail al 
Ufa ct CAT eed Zl Wes Ulet A oe Ha eid @ sik UE 
Ufa edt &, FA WHR Hel 225 Hae ea Z1 sas aaa aT 
med @ fe RAR Wa & ae Hr a wee al aA a a 
Hae sofas fasta @ aad el aie 21 ara Hed S few S ATA! 
faen & ont drat cal at faa eet are sige aera (aul 
hata) aa a at aaa Gaol sen arta, Grea sie cect 
(ate) ar Fare St Bret V1 AL GET A SMI sgt Ta stat a 
Sat SH Kae SA TT HIT fH Ws fs aa stg AR aT 
Toe 1? aif ae ¢ fe aN ST A SSS Vs BAT SAS 
Wed etd @1 


O Lord! Due to mere proximity to your Feet, that make 
the three worlds pious, the lotus attains the lustre like 
that of gold, gets fragrance, and becomes the abode of 
Laksmi. As my entire heart touches every part of your 
body, what propitiousness can afford not to approach 
me each day? 


EXPLANATORY NOTE 


As the Lord moves above the ground — Gdkasagamana — the devas 
create rows of divine lotus-flowers — 15 rows of 15 flowers each, 
making a total of 225 lotus-flowers — below his Feet. Acarya 
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Vadiraja promulgates that the lotus-flower attains divine 
attributes due to its proximity to the Lord’s Lotus-Feet. The 
Acarya says: O Lord! Due to mere proximity to your Feet, that 
make the three worlds pious, the lotus attains the lustre like 
that of gold, gets fragrance, and becomes the abode of Laksmi. As 
my entire heart touches every part of your body, what 
propitiousness can afford not to approach me each day? The idea 
is that by meditating on the Lord, all kinds of propitiousness are 
gotten automatically. 


aeufrearaqemrearecers ofaeH | 
wat gaivanneat waararcen yh 


MIAN: HAtda Sstnvet Melotat ici 


pasyantam tvadvacanamamrtam bhaktipatrya pibantam 
karmaranyatpurusamasamanandadhama pravistam | 

tvam durvarasmaramadaharam tvatprasadaikabhimim 
krarakarah kathamiva rujakantaka nirluthanti ||8|| 


arama - ¢ Wa! [ Tale GR Ae BA] Sta HAA H He SI 
BO He et [ ary] sargat [ wgaTy ] Ce aret, [ farsa J 
afH-et wa Y [wagarag] sh ade sya al 
[frog] UA ad an [waerenyiag] set ward a 
fra waa a a [yet] (ter) yer | wakvad] 
SHB OFF [ SSAA SAMA ] SIA STATA ( tee Aled) 
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[ fee] al urea ete @, dem Sa [ serene: | vent orepfa are 
[eat que |] Wet aie [ may ga] fea var [ frelofr] 
Uist e wend @? sata aet STH 


Meas -— SA ATA HT A HAS, Ayah SAH SIT GAA 
S Ga STH Stay AGI TE art Fea HH Uw Hie a gE ald et 
@, Te Said: Wet Hl ura sa ei strat afar Hed e fH z 
WT! Sta HAF Hh A Hl AO HE Act STH! Sa ac, 
fed -Sal Wa Y ste Gaaq-wSTt saga al GA arel ae sagt 
OAM Si SET St SAT WHA STK St, UAT Fes HA -wSt aq 
G acta SaaS arate alert Hl ured Stat V1 CA 4 
Ged Hl WAR spl ae W-et ale fees Var sist & wad 2? 
sald vel ¢ Waal 


O Lord! You had vanquished the pride of Kamadeva, 
god of love; the man who looks at you, drinks the nectar 
of your words, and subsists only on what is dear to you, 
gets out of the forest of the karmas and attains the 
abode of ineffable bliss, that is, liberation. How can the 
disdainful thorns of disease cause him suffering? That 
is not possible. 


EXPLANATORY NOTE 


By looking at the idol of Lord Jinendra, by listening to his 
discourse and by having an unwavering faith in him, not only are 
the thorns of disease removed but one ultimately attains the 
state of liberation. Acarya Vadirdja says: O Lord! You had 
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vanquished the pride of Kamadeva, the god of love; the man who 
looks at you, drinks the nectar of your words and subsists only on 
what is dear to you, gets out of the forest of the karmas and 
attains the ineffable bliss of liberation. How can the disdainful 
thorns of disease cause him suffering? That is not possible. 


UAT ated: chat Taha - 
Hee safa ST UTeATSST Tetert: | 

gisuredt atta a Hat AMT ATT 
Gearhiate 7 wader teasfadted: ust 


pasanatma taditarasamah kevalam ratnamirti- 
rmanastambho bhavati ca parastadrso ratnavargah | 

drstiprapto harati sa katham manarogam naranam 
pratyasattiryadi na bhavatastasya tacchaktihetuh ||9|| 


ara - (Tar a aaa A feet) [ UTeToTea | UST aT 
SAT SH | AMET: ] ATE [ AL See AA: ] STI OTT AA 
%, [way ] Sac [ trata: ] eet [ vata] ea tf [we 
a Tara: ] a ta I AGS Ht [ aes: ‘vata’ ] sant we 
wrt stat ee Te! La] ae Carers) [ gibarer: | sierra 
ald St [ATO] Fea HC ART] A (Ste) SAT WT HT 
[ arg atta] a ex came [ ale] ae | wer] Seer [ ae weet 
Sd: 1 Sa Mad Hl HRT [ ara: ] ST (TAM) Al [ Weare: 
a] aaron 4 ett? 


arart onferst farfaat ‘wenterret eit’ 

aera — war & aaa A ant fend F up—-uH tera sik 
FAA SA WARE Sel Z1 SA ARSE H <Va-a GS saat 
Qa Tel HI ACHR AS Sl Va V1 Fe ARES ot ste SET at 
RES TTT safe Hr St Gar SoM Vl @, fer sas sa al aw HS 
Al Viet Hel S sad 2? ara ales sel sel aa Ge w Z- 
WT Hl FA SST AAR SII WS H GAH @, Hat Tae ela 
@; WA A Tel ST aye ot Sat at ake Tre Sle 21S TTA! 
Hat ASEH Sa Slt St ATM HT AM (SHR) SAT WT 
fern sian ¢ Hilfe Sas sargaHt Gatoa HI fat Stet ZI 


[Present in the heavenly-pavilion (samavasarana) of 
the Lord—] The ‘pillar-of-pride’ (manastambha) is 
made of stone but there are similar stones at other 
places; it is studded with gems but there are similar 
heaps of gems at other places. O Lord! How could the 
mere sight of the ‘pillar-of-pride’ (manastambha) 
vanquish the disease of pride (mana, ahamkara) of the 
onlookers if not for the power it possesses due to your 
proximity? 


EXPLANATORY NOTE 


In each of the four directions of the heavenly-pavilion (samava- 
sarana) where the congregation of the Lord is held, there is one 
‘pillar-of-pride’ (manastambha). The mere sight of the ‘pillar-of- 
pride’ destroys the pride of the onlookers. The ‘pillar-of-pride’ is 
made of stone and is studded with gems much like any other 
column. How does it get the power of destroying the pride of the 
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onlookers? Acdrya Vadiraja answers this question: The ‘pillar- 
of-pride’ (manastambha) is made of stone but there are similar 
stones at other places; it is studded with gems but there are 
similar heaps of gems at other places. O Lord! How could the 
mere sight of the ‘pillar-of-pride’ vanquish the disease of pride 
(mana, ahamkara) of the onlookers if not for the power it 
possesses due to your proximity? 


Ga: Wat Weafe serafasteicraret 
a: det Frafitest efereret epttat | 
aed wana wT IT a ula 
PIMA: H SE Ya a CATA: Moll 


hrdyah prapto marudapi bhavanmirtisailopavahi 
sadyah punsam niravadhiruja dhilibandham dhunoti | 
dhyanahito hrdayakamalam yasya tu tvam pravista- 
stasyaSakyah ka iha bhuvane deva lokopakarah ||10]| 


arom - [ea] o way! [ waatasteitraret ] srg et-ett 
Udd h GAT aed are [ Cal: ] AAret [ Weq sia ] aay at [ urea: 
et] (frat) ora at, [Gar] (sa) geal & [ Prafeesr 
gfe] eaftfia watt yf am Gert at (ae arg) [ wear: J 
vita aC epitfa ] ax ae Sct S10 e] fee | cartes: ] a & oe 
gard Te aq] aa [ wea] fae [ ceaenaery uta: | ea- 
wot Hae A fT SE at | weaT] Sa (AT) AIL se aT] 
3o Yeast Ue: ] A AI cielo: ] cif Hea [ StyTeRT: 
‘atte’ ] ora sel at Gen? steatq ast Hea wre ala ZI 
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ara - fe Ta at wate al ures ast feed fate et ort 
¢ aa ofa ot ead GR ae yferzfed a wit 21 ak A Gat 
eat Sead HE ach ax, eilaa sik Qatua ag sedi @ a ad 
wiftral ct tga ee al alsa S aaa Vt 1 strat afar Fa 
Wa A me ve SS Te! ah eh eh ada & Gas aed areal 
name ary ob Spe era oh Se yk sere ney ee a 
Gat al ae ay vite a a ax Udi a1 fe a FH BM Gara TT 
amy fra eea-ST SA A PRISM EU Bl Sa ATS Hl Sa yeat 
RBM A HAT Urea Ael e PeHa? steal Bet HAT wr sla ZI 


O Lord! Those men who experience just the soothing 
breeze that flows near your mountain-like body, soon 
get relieved from the dust in form of infliction of 
intractable diseases. Then, for the man who beckons 
you through meditation and establishes you in his 
heart-lotus, is there any worldly auspiciousness on this 
earth that cannot be attained? There is none. 


EXPLANATORY NOTE 


All directions in proximity to Lord Jinendra become pristine and 
the earth, too, becomes extremely charming and dust-free. The 
touch of the gentle, cooling, and fragrant breeze that flows near 
the Lord provides comfort to the body, and is endowed with the 
power to cure the diseases of all living-beings. Acarya Vadiraja 
goes a step further; he says: O Lord! Those men who experience 
just the soothing breeze that flows near your mountain-like 
body, soon get relieved from the dust in form of infliction of 
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intractable diseases. Then, for the man who beckons you 
through meditation and establishes you in his heart-lotus, is 
there any worldly auspiciousness on this earth that cannot be 
attained? There is none. 


Wa cal WA Tas Get Aged g-a 
wet ae Srurafa A yrerahateray 

a aa: UU sit wT carqUatshe waa 
anda ates fart ca Ua WATT eel 


janasi tvam mama bhavabhave yacca yadrkca duhkham 
jatam yasya smaranamapi me Sastravannispinasti | 

tvam sarveSah sakrpa iti ca tvamupeto(a)smi bhaktya 
yatkartavyam tadiha visaye deva eva pramanam ||11|| 


arama - ¢ aq! [WT] yal waved] wa sa daa 
Wee A] at ak Sen sata fra yar a e264 we] g:a 
ured gan @, [ae] foam [ero aft] eer Ht LA] ae 
[ wretad ] ea (Se H) WAM [ fates] difea wea z 
[ aq sata ] sa sg aia 21 ca] ot [ weer: ] wa & dean 
La] an [ eH: | <a aed z, [ ofr ae wary Sta: other | 
woferm stags sgh We sat <i se fava ] sa fava 4 [aa 
ade | ot He aes [ ad ca Va WATT] Sas sry et WAT 
€ sata sa San are Sar He 


ware - ga va AY ara afer Ta Gh A WO ST SALT Hx 
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te @- ay ada @ ain safes Ht ya-ge SH gral Hl ud Z, Wa 
H RS A safe ag MR gaat a Wa 8 wae Fae aT 
Gfed & ok safe ag araga dt Rt gaat al Ht So Hea zz 
Wed! Wa was va Wat sik Mer said fare wer aT 2a We 
oan @, frat aT At aS SA SH BET GH GAM tifsa Hea z, 
SH ST SIG ZI TG Ga H Sa S sik wa Sled &, safer aaa a 
Th UA se Zi se fava 4 at Her aled sed arg at aT F 
at AT SAT TS SAT He 

aad aes Sa Gel A are at ez fe a fs SS TAH 
sre S UST StS HAG G AK He 


O Lord! You know the name and kind of misery that I 
have experienced in each state of my worldly existence; 
even its recollection hurts me as if hit by a weapon. You 
are the Lord of the world and full of compassion and 
that is why I have come to you with devotion. In this 
matter, your decision reigns supreme and, therefore, do 
as you wish. 


EXPLANATORY NOTE 


In this verse, Acdrya Vadiraja mentions three attributes of the 
Lord: You are omniscient and, therefore, know about the 
miseries that I have experienced in my beginningless cycle of 
births and deaths, you are the Supreme Lord and, therefore, 
have the power to rid me of my miseries, and you are full of 
compassion and, therefore, will certainly do the needful. He 
says: O Lord! You know the name and kind of misery that I have 
experienced in each state of my worldly existence; even its 


Acarya Vadiraja’s Ekibhava Stotra’ 


recollection hurts me as if hit by a weapon. You are the Lord of 
the world and full of compassion and that is why I have come to 
you with devotion. In this matter, your decision reigns supreme 
and, therefore, do as you wish. 


Acarya Vadiraja, in this verse, is imploring Lord Jinendra to rid 
him of his beginningless bondage of the karmas. 


Ward da afardsitachafey: 
UMarant aurana aaa ret | 


H: AUeel AUaAMd aaastaaal 
WCUSHTE PUTRI N21 


prapaddaivam tava nutipadairjivakenopadistaih 
papacarl maranasamaye sarameyopi saukhyam | 

kah sandeho yadupalabhate vasavasriprabhutvam 
jalpanjapyairmanibhiramalaistvannamaskaracakram ||12]| 


ara — [ arora ] og at area A oe [ aA: arf ] 
am at wea [ WUresa ] ey aH [ Maes ] Soe F 
am [ sufeb: ] sate fea me aa afer: ] se qe AAA 
vel @ [ Gay] oo Grae [ Aer] Ya st wad] wrest EaM aT 
(qa) [ StH: wea: Aforfar: J fra soa ares aft (Te) SI 
[ Tad AAAI Usha] sth AAeER HA VAS aI [AM] 
wa Bat yea [aq] st [ araasitayeaq] sx at aa & 
sifyaer cal [ suet ] Wd eta 2, [ ‘sta’ wm: Wee: ] sad AT 
Re 2? auld Ee ot at 
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ware - (ae Ha wey ‘wager’ a ata aaa A seta 21) ga 
WIG TH Maa Tl UTR AH Al AR A afsra ae Hh UIA 
aa cht tet ot ferent fasta aa Hl Ae -aea UT ett) Stat 
Tl Oe seattle SA SH ART Us AAR FT SEU Tease 
ABTS AT Hh feet rat st ato feat el ASTER At ae SEAT 
Gail fe ust & vilfaa ved eu 8 cei Bam Hera SF safae ws 
al AR At YS Cada Sl SIM Alea! Ge Gs HL SEH UST HT ATS 
o faa Ga Ast) Us GR A ST Wey rH) SRT steer e 
feat for asad Ut fasta Hl SH A SSK Aelia H TA 
a, fore Ser vet St oA Ten on, fest afar ta WS ST 
we! Gar F asad wt fasren we was A usa we) Sat aA A 
Uh Welche AA Hl Us Wed AM Vl Sat LAMA A BA Aastra A 
SU UA Hl Cit SAH! Ae-fHat HE sre al SAH feast APIs 
4 wel on fe aN 4 sa US sifaa ya fac cas B ARR 
al uct fas 4 yfeod sae HU Gt ya ol oH fea 
TSH Uh Sal, Gi Ma Hh WT UH! Se, AU Hl ae Gaal fH 
FY BY Wel BN Wale!) Us ale Sa Teh Hl STA By A STA S 
a SUR CICA Te USGA H VST SVT Ya HT HAT GAH HT 
Tt BI WE AR Welene He Ta Aaa fy Hl aA aS ST 
Ua Hl UA: Wat Ss Hl Ut Beit S He a GARI WA aA 
SAAHAR CEM TAM 

TIARA H FS SA W Walch! 4 Seal Gl fae aH UTA 
Saat AA Hh AM We AST VaeKHAR wa faensi A sifa 
Frqur St TAT 

Bah SARK UP IR HSAARHAR MAHI! GEM & fer sta fal F 
MS A FT Ved HSS Uh Ha ST Sl SAA Hl Got He 
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Oth SRT TM Me S het 7a on! Ta ase 4 se fH ae 
Sel WO @ dl Se Sah SH A Ges Fess ar sues fea 
SH ASA H VAG FS WT La AL AL Bat Gf Gh al Spr TATA 
mas al SR salwar B ae Ys-va Fl VA AK ST STG 
HU Tel MASH AR h TAT Stahl SAH FST HT 

TIARA + StI Sat Sleeprer AW APraS HT MTT fewest Tea STAT 
HOR TIA H SR SE HAT HT AT He Alal—-Te HI Yea few AT 
3a wa 4 ara afer wed Z fH 0 ht SRT A Te HT 
4 Tat Fey mh Sra wee H SRI saeT fea me aH 
TTR Fa ual FY ca Gare Ga Hl We een on, aa fda 
WT aa AAT H EN SI AHA AS Hh AAS Hl AIA EIT 
yey ale Sx cal Het H safsges sl ured Sia z, SAH FT GRE z? 
aad HS At Ae 


Even the dog, having perverse character, on listening at 
the time of death the recitation by Jivandharakumara 
of the phrases of the sacred ‘Namaskara mantra’ could 
attain the bliss appertaining to the devas; can there be 
any doubt that the man who engages in the incantation 
of the Namaskara mantra using pristine rosary made 
of worthy gems attains the grandeur of the lord of the 
devas? There is no doubt. 


EXPLANATORY NOTE 


(This story is an adaptation, in very brief, from the sacred text 
‘Chatractidamani’.) In the Bharata region of this Jambudvipa, 
in the town of Rajpuri, there lived a king named Satyandhara of 
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the Ksatriya lineage and his queen Vijaya who was endowed with 
all excellent qualities. Due to his excessive attachment for the 
queen, king Satyandhara delegated all powers of running his 
kingdom to a courtier named Kastangara. In due course of time, 
the thought came in the mind of Kastangara that as long as the 
king is alive, he is but a subordinate and, therefore, to be inde- 
pendent he must eliminte the king. He deployed his army to kill 
the king and it attacked him. King Satyandhara, sensing his 
imminent death, ordered that his pregnant queen Vijaya be 
transported to a safe place using the flying-machine that he had 
built earlier and which was in the shape of a peacock. As things 
would have it, the pregnant queen Vijaya had to take refuge ina 
crematorium. In the same town lived a wealthy businessman 
Gandhotkata. One day Gandhotkata came to the same cremato- 
rium to perform rituals on his just-born baby who had died. An 
accomplished ascetic (muni) had earlier told Gandhotkata that 
he shall get a just-born baby-boy in a crematorium. As per the 
fate, the same day queen Vijaya, the queen of Satyandhara, gave 
birth, in a subconscious state, to a beautiful baby-boy. Soon after, 
a nymph (devi) who appeared in form of a foster-mother sug- 
gested to queen Vijaya that, in the interest of her child, she 
should hide herself and leave the child alone. If Gandhotkata, 
the businessman, takes care of her child, his upbringing shall be 
like that of a prince. In the interest of her son, queen Vijaya 
reluctantly hid herself and Gandhotkata happily took possession 
of the baby-boy and brought him home. His wife’s happiness had 
no bounds seeing the splendid and divine gift in place of her lost 
child. They named the baby-boy Jivandharakumara. 

At an appropriate time Gandhotkata sent Jivandharakumara 
for education to an ascetic named Aryanandi, well versed in all 
spheres of learning. Jivandharakumara soon became extremely 
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adept in all learnings. 

One day Jivandharakumara, along with his friends, proceeded 
to a forest to watch water-sport. On the way, he saw a dog who 
was beaten mercilessly for defiling the eatables meant for 
offering in an oblation. Jivandharakumara realized that the dog 
was almost dead and, out of mercy, he recited in its ears the 
‘Namaskara mantra’. After death, due to the effect of the 
supreme Namaskara mantra, the dog, although immoral by 
nature, became the lord of the Yaksa class of devas. Soon after, 
the Yaksa came to know through his clairvoyance that he had 
attained such a worthy state of being due to the benevolence of 
Jivandharakumara; he came down near Jivandharakumara to 
worship him. 

In his same birth, Jivandharakumara attained liberation due to 
his observance of great austerities after accepting the Jaina 
asceticism. 

In this verse, Acadrya Vadiraja says: Even the dog, with perverse 
character, on listening at the time of death the recitation by 
Jivandharakumara of the sacred ‘Namaskara mantra’ could 
attain the bliss appertaining to the devas; can there be any doubt 
that the man who engages in the incantation of the Namaskara 
mantra using pristine rosary made of worthy gems attains the 
grandeur of the lord of the devas? There is no doubt. 


Wes aA Bras ad aeaty aera 
Wert Urals Hisatchas | 

wengae vata fe Het Aleem Tat 
Hfadgt URgetemtedstHatey ues 
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Suddhe jfiane Sucini carite satyapi tvayyanica 
bhaktirno cedanavadhisukhavaficika kuficikeyam | 
Sakyodghatam bhavati hi katham muktikamasya punso 
muktidvaram paridrdhamahamohamudrakavatam ||13]| 


stant - 2 a! [ Ys aM | Ys aM an [ alah ake ] fra 
aha & [ ofa sift ] ted ex tL ata] ate [ cafe ] sate fara 
eM ore [ say] ae [ site ate: ] Sepe vfad—wth, [ streaker 
Garatsrar ] sis Ge al ured Sar ae [ Hfserent ] Hatt [ at 
‘Pad’ | Aet Vt (ae) at Peel fe ] esa FL fet ares | Alert 
H afrermnt [ Ta: ] yes H fre [ Res Aeate AstHarer J fra 
KR AGT Fe Tel-ale SH aa 6 ae fears ot af tr [ afer 
ERA | Malet Hl Sars [ Pra eaTS | Ge Ht BAe [ HAL 
vata ] fra var al Gad 3? sat set al Gad z1 


WTA — ATATAVAL TAT CATA HEM TW ‘WTS AAT’ 
(qa 32) 4 wed & “ds & ae A ga (H aa) Ht aE, 
PS & 7 Ra a aha a seats, feta, fs sik wa 
at sayfa vel att 21” st wea we (a 41) Fa wed & 
“forraeg Hl Tad Terefte you srahttra wits sere a a Ufed 
BRATS Hl ASA Al, FRETS Ws H AeA! YW SMa awa 
HUA Hl SI GA ith Hi har Hel are diefanx H echawp at 
UI HL Aled Al Urea Stet V1” 

sat deal I ara ales se val A at fate vicit A aula ae 
tw @ fT! Ys aM AR fra aie & wea ou ot ale as 
fasa 4 SM aici ye Scpe afad-wedl, SH YS I UI ae 
are Heit a et at fee fava a yfad m afters yea mH few 
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TA FS HeI-Hle ST Tei G ae fears TH EU Aa-Hec FT 
Rast Ger et ase fers wear at Gad 2? sata sel at wand 
al 

Haunt & use & fw se stavan @ fH ae wage a 
SQM -Aeas Hal hl aa Hl fo Ca A Behe sled fo ae 
Hee Feat eI 


O Lord! Even when pristine knowledge and immacu- 
late conduct are present in a man, if he does not own 
the key, in form of your supreme devotion (bhakti) that 
has the power to bestow ineffable happiness, then how 
can he, longing for liberation, be expected to have the 
capability to open the door of the mansion of liberation 
whose entrance is fastened with very strong lock in 
form of grave delusion (moha)? It is not possible. 


EXPLANATORY NOTE 


Acarya Samantabhadra proclaims in his profound composition 
‘Ratnakarandaka-sravakacara’ (verse 32): “Just as it is not 
possible to have a tree in the absence of a seed, there cannot be 
origination, steadiness, growth, and fruition of (right) knowl- 
edge and (right) conduct without having right faith in the first 
place.” Further, in the same treatise (verse 41) he says: “The 
bhavya (having the inherent capacity to attain liberation, and 
equipped with right faith) devotee of Lord Jina attains the 
supreme glory and knowledge appertaining to the congregation 
of the lords of the devas, the divine cakraratna of the king of 
kings (i.e., cakravarti) in front of whom the crowned kings must 
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bow down, the divine wheel of dharma (dharmacakra) of the 
Tirthankara, and finally, liberation (moksa).” 

In this verse, Acdrya Vadiraja expounds the same facts in his 
exquisite style: O Lord! A man can possess pristine knowledge 
and immaculate conduct. But if he does not own the key, in form 
of your supreme devotion (bhakti) that has the power to bestow 
ineffable happiness, then how can he, longing for liberation, be 
expected to have the capability to open the door of the mansion 
of liberation whose entrance is fastened with very strong lock in 
form of grave delusion (moha)? It is not possible. 


Destruction of the perception-deluding (dargana-mohaniya) 
karmas is a prerequisite for the attainment of liberation; and, 
that begins with the supreme devotion to Lord Jina. 


Wed: Ueaananacaet: AAA 
Ta Yad: Tagfedaa: serene: 
THe Ast Tad ca Trarayret 
aeaIsy A vata vagrdteeta: ex 


pracchannah khalvayamaghamayairandhakaraih samanta- 
tpantha mukteh sthaputitapadah kleSagartairagadhaih | 

tatkastena vrajati sukhato deva tattvavabhast 
yadyagre(a)gre na bhavati bhavadbharatiratnadipah ||14|| 


arama - [a] feaa a [ a4] Fe | qa: War] afd ar 
art [ east] aa ik S [ saad: area: ] go-ett sean 
H BM [ Wesa: ] car gen tf AR [3eMe: ] wet [aeerm: J 
S:G-St tect & OM H SRM [ wagfedue: |] Has-Tas Heald 
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fase 21 [ta] @ ta! [arararet] (sia-sista) act at 
RR SH Aen [ Tag ANA Tress: ] sgt areit ( fecaeahs) 
ey tel or age [ ate ] afe [ aa ad ] at -at [a wafer J set 
a laa] al ea] sa (art S) [ w:] SM (ges) [ Fae: ] ga 
SL aaa ] 1 at Gea 3? stale ae eT 


areas — Tar Paras al AAT Aa’ Stet Ala-APT HT Ac 
a vad met at e1 sear fra 4 et ort feoaeata ent sila 
an apie seat or aera Freon feat 21 aration RHR Fart 
TeRs Fara’ (en 8) A ed S- “Sa WATT (ST) H FS 
G pel Cal aH, wi fH yaR - art sin vis - cy a tea? 
AK US t, Ta‘ ST’ He Ta S SAN Sa (ST) HF SMI He BW 
ot rears (RA) Sa S1” 

ara afast $4 val F hed @- fess a ae yf ar a wa ik 
GUS SFIS H ER SHI CA zs SK Tet GG ST Teal 
SH H SR Hass sag faa 21 ta! sita-stsita areal st 
GRIT HMA Ae Set eogeats WU Lat chr ele Ale SPI- Sar 
aal a at Sa Art a GM Yes Ga A WA A Ga 2? Hal aie 
Fell 


This path to liberation, no doubt, is enveloped from all 
sides by the darkness of evil (papa), and is difficult to 
tread because of uneven surface with deep potholes in 
form of miseries (duhkha). O Lord! If the lamp compris- 
ing the gems of your divine-voice (divyadhvani) that 
illumines the objects of Reality (tattva), including the 
soul (jiva) and the non-soul (ajiva), was not there to 
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lead from the front illuminating the path, which man 
could tread it with felicity? No one could. 


EXPLANATORY NOTE 


Lord Jina is known as the promulgator of the path to liberation. 
Supreme Lord Jina has expounded, through his divine-voice, the 
reality of substances (dravya)-— the souls (jjiva) and the non-souls 
(ajiva). Acarya Kundakunds says in his profound composition 
‘Niyamasara’ (verse 8): “Words emanating from the mouth of 
the Supreme Lord (Gpta, paramatma), free from the fault of 
inconsistency — contradiction between an earlier and a 
subsequent statement — and pure, constitute the Scripture 
(agama). The Scripture expounds the nature of the substances — 
tattvartha.” 

In the present verse, Acadrya Vadirdja says: The path to 
liberation, no doubt, is enveloped from all sides by the darkness 
of evil (papa), and is difficult to tread because of uneven surface 
with deep potholes in form of miseries (duhkha). O Lord! If the 
lamp comprising the gems of your divine-voice (divuyadhvani) 
that illumines the objects of Reality (tattva), including the soul 
(iva) and the non-souls (ajiva), was not there to lead from the 
front illuminating the path, which man could tread it with 
felicity? No one could. 


sTeaRatatearraegwrae C: 
eraigectttedt SSA: UAT | 

Sel Harada Tareas: 
SEC ESP CARRIE DIEIICIEE Raia] 
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atmajyotirnidhiranavadhirdrasturanandahetuh 
karmaksonipatalapihito yo(a)navapyah paresam | 

haste kurvantyanaticiratastam bhavadbhaktibhajah 
stotrairbandhaprakrtiparusoddamadhatrikhanitraih ||15]| 


sraaa - [ a: ] ae ot [ srereatta: Tafa: ] srs -eth aeafa 
@ oe [ srrafer: ] heed @, [ Be: SPER: ] CaM arel @ ferw 
FAX HER z, [ He alot wecfutea: ] ad-att yedt & year 
a cat St A [aM] a (fans) & few [ aaara: J 
aT Z1[ Aq] Sa Was aa: ] svat set al HS are 
(geo) [ wempfa wes: sem art wera: ] vppfa-aa (are St 
Reaft-aI, SANPI-GT TAM We-aT) BI BIT He AH HT 
Get m fau aac weu [eat] (se) wat & a 
[ amfafara: |] sec site ot Leet ea] cr Fa ae ra, 
Ud Ht Ca ZI 


arate - sia sik ae & aba gare ar uae Aare St ST aT 
ZI sia orice G Hal H area al ter @ fas TAR, ARH sale 
aM feat A oRea He US Zt) arartyer Sarat Fens 
Tens ‘aeaiga’ (ga 8-3) FT wed & “sa Ta H ypha-s4y, 
fated, qse-ay (SUT) AR eeu; Aa Ae 
El" Sila Hl HA HS A S Pe HE AIA fod a ZI 

arart arfest Sat ard cal US ata EU Hed @- Fe wt SIH 
wate ¢ ae daxfed @, tad ae @ fae as I aT Z, 
aiett yet & yea 4 cal es 2 ok oy ald fresh & faa 
TA SS WT! SH aaa slat Hl SH Te FRI TI H AK 
Wal (wafa-ea, fafa, Sq aa Wea) BT 
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AGT HSK YH Al Get H fae Hele MSI sa Tal H SKI 
aed ete ot ay A ar cate Bai ore BR eT 2 


The wealth of the soul-knowledge is infinite, a source of 
happiness for the viewers, covered with the karmas in 
form of the heap of earth, and unavailable to the others 
(the wrong-believers). O Lord! The man who engages 
in your devotion (bhakti) very soon makes it (the 
wealth of the soul-knowledge) accessible, through the 
hymns of your praise which act as the pickaxe to dig the 
extremely hard earth in form of the bondage of the 
karmas — the species (prakrti) [including — the duration 
(sthiti), the fruition (anubhava or anubhaga), and the 
quantity of space-points (pradeésa)]. 


EXPLANATORY NOTE 


Since beginningless time, the soul (jzva) is bound with subtle 
matter capable of turning into karmas and pervading the same 
space-points as those of the soul. This is called bondage 
(bandha). Due to the bondage of the karmas, the soul continually 
keeps on its worldly existence by being born in modes like the 
human-being and the infernal-being. Acarya Umasvami says in 
‘Tattvarthasttra’ (sutra 8-3): “Bondage (bandha) is of four 
kinds: according to the nature or species — prakrti, duration — 
sthiti, fruition — anubhava (or anubhaga), and the quantity of 
space-points — pradesa.” It is extremely difficult to free the soul 
from the bondage of the karmas. 
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In the present verse, Acdrya Vadiraja explains the same fact: 
The wealth of the soul-knowledge is infinite, a source of 
happiness for the viewers, covered with the karmas in form of 
the heap of earth, and unavailable to the others (the wrong- 
believers). O Lord! The man who engages in your devotion 
(bhakti) very soon accesses this wealth of the soul-knowledge 
through the hymns of your praise which act as the pickaxe to dig 
the extremely hard earth in form of the bondage of the four kinds 
of karmas - the species (prakrti), the duration (sthiti), the 
fruition (anubhava or anubhaga), and the quantity of space- 
points (pradega). 


Waal Aaeahiraay agaret- 

aida aaHHe: TAT wR TST | 
deren WA Bbaragarccta atferate: 

wee agate fata ta dessa: eg 
pratyupann4 nayahimagirerayata camrtabdhe- 

ryadeva tvatpadakamalayoh sangata bhaktiganga | 


cetastasyam mama rucivasadaplutam ksalitanhah 
kalmasam yadbhavati kimiyam deva sandehabhimih ||16]| 


arama - [ta] @ a! [Aahenhr: ] (ere dem) Aw 
fences vda @ [oer] scm ee [a] ak [smgare:] 
Ma-weit BAR dH [ aaa] aeat [at] ot [ eacremacra: J 
ATH ATT See | AeRTST | aft AM | SATA |] WA 
& @, [ aera] Se4 [ Shaan] sar & ae sat [ aT] 
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mM wea GF [aa] AT [aa:] wa [aa] wt [ antes: 
Hey | Ya Sf WG-St afer foal tan [ waa ] a et 
@; [ta] & ea! [say] ae [ fea] eo [ Beet: |] aes 
TA SB? ale Aa SI 


were - war far h GaHe a Pact eee aa Aa ST 
att oH aia at ue fafee ta va aed 21 Sele TM Aa 
fast Set a ara srenfta ¢ sik seal Sa SS STAT 
FoF-FEU Aaa Wy safes ale aed V1 saree SAAR 
Tart wens ‘sree’ (zat 14) FW wed @- “st aie far 
ATH WA A aq Halos Ade att, Hafsaq sade 
a 21 gat var sande Fd ae ae-aes Hafsad Sya-wT aK 
Hapa Sta St el (Hufsad Wd SN staeRTET-wT, 
Hoa sed ak aaea-ey an waa Wd, sad sik 
FTHA-BY Ct 21) FF Ht IAT S aaa A SAR wT, BM 
Tet” Sra TAATTR Cat et Wenrst ‘caaeyeda’ (zeit 
13-1-61) 4 war fase a afd Hed EU Hed f “AH 
Fe-arie, ad-stad_ safe warren aa ea WE US -aet S 
Fader ant Sat IATA WS HK STAT SF aT I AT HEA TSA ZA 
TH HSA AA HT Te Seat SF Sl GA Ae HT WEY STG Weaatartt a 
ad-aeefed fara star am aa Aa St fear ane 7a 
Uh GM Hl Sa Cad SL ATT F SA Hl STH HH Set Slat 
aoe Tea EST Sd T1” 

ara afearst cet ara a fae Ht te S- otal SMe aM wa 
weit fencer usa S sca ee SR Hale aR ah ST GT aT 
Soa Gare sete tim aS ured es z, SAA ASI H aT 
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Sa AM SE BAT aa Ua a Te fret et fet ya 
TS @; Sa4 feat VaR H URS Hl BT HS CI 2? sata ae 1 


O Lord! The devotion (bhakti) to your Lotus-Feet is like 
the river Ganges that originates from the Himalaya 
mountain in form of the concept of standpoints (naya) 
[together with the doctrine of conditional predication — 
syadvada] and covers the long distance up to the ocean 
of liberation (moksa). O Lord! Is there place for any 
doubt that my heart which is taking bath, out of firm 
faith, in this river is getting rid of all dirt in form of the 
mire of the evil karmas? There is no doubt. 


EXPLANATORY NOTE 


The Words coming out of the mouth of Lord Jinendra that 
employ the doctrine of conditional predication — sya@dvada — and 
the concept of standpoints (naya) give the Jaina philosophy a 
unique place among all philosophies. The whole of Jaina 
Scripture (agama) is based on these principles and the man who 
internalises these truths treads the path to liberation without 
impediments. Acdrya Samantabhadra Svami says in ‘Apta- 
mimamsa’ (verse 14): “O Lord! In your reckoning, the object of 
knowledge is in a way existing (sat); in a way non-existing (asat); 
in a way both existing and non-existing (sat as well as asat — 
ubhaya); and in a way indescribable (avaktavya) (further, as a 
corollary, in a way existing (sat) and indescribable (avaktavya); 
in a way non-existing (asat) and indescribable (avaktavya); and 
in a way existing (sat), non-existing (asat), and indescribable 
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(avaktavya)|. Each assertion is made in respect to the particular 
standpoint (naya) and holds true with respect to that standpoint 
only, not absolutely.” Further, Acdrya Samantabhadra Svami, in 
adoration of Tirthankara Vimalanatha, says in ‘Suayambhi- 
stotra’ (verse 13-1-61): “O Unblemished Lord Vimalanatha! 
Those who hold the one-sided, standalone points of view such as 
describing a substance absolutely permanent (nitya) or 
transient (ksanika), harm themselves and others, but as you had 
proclaimed, when the assertions are understood to have been 
made only from certain standpoints, these reveal the true 
nature of substances, and, therefore, benefit self as well as 
others.” 

In the present verse, Acdrya Vadiraja explains the same fact: O 
Lord! The devotion (bhakti) to your Lotus-Feet is like the river 
Ganges that originates from the Himalaya mountain in form of 
the concept of standpoints (naya) and the doctrine of conditional 
predication — syadvdda — and covers the long distance up to the 
ocean of liberation (moksa). O Lord! Is there place for any doubt 
that my heart which is taking bath, out of firm faith, in this river 
is getting rid of all dirt in form of the mire of the evil karmas? 
There is no doubt. 


Wetdkeruaga! ware A 

waa a sft afrecad fafaaco | 
fread aaftaqa gtaaeeat 

DOTA aA AKAMA aa 1911 
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pradurbhitasthirapadasukha! tvamanudhyayato me 
tvayyevaham sa iti matirutpadyate nirvikalpa | 

mithyaiveyam tadapitanute trptimabhresaripam 
dosatm4anopyabhimataphalastvatprasadadbhavanti ||17]| 


arama - [ westaherceqa! | farm tereit (let) Ue HT Ge 
were Bane, Ua S farxea! [ wary atqeataa: A] st FER 
aM eM SU A [ aha] aa A ate GS: Wa) A tt ete’ ate, 
‘Hf ang star at &’ [ sft] tat [ Fafaenerr ] ffsencs [ ala: ] af 
[saad ] sca at 21 [sam faen wa] (aaa) ae (afs) 
faem a @ [ aeftt ] aenft [ sitesarg ] sfeavar [ qian] ofa 
(Ga) wt [waa] faega we Act 31 [ eaererera] (ctw 2 fe) 
ama Fare S [ eterna: sift] aars area st [ arfiracnet: J 
ghasd tet cal ora [ eat] at act S 


arate - fray wa sk ae Aa We al H ay Ae SI fave 
al tq sos Aa et SR AL AME aE HI gq Walalsey Aa 
21 a va A eas a a eR a BT sos Fa aT 
yas Aa Fl Pa ASA Hea B feat wa 2 sat 
Fe-foS TA SSMS Hh ETT ht Hersh Herc 
21 sarge Bas at ens ‘Preaan’ Cen 96) A Hed 
é- “aM via sa yer fa oe @ fH Hace-eadt, 
patel, (SAAT) Gan sk Hacrifer-wauet, ae 7 
El” araretya Gare Tees‘ Saaay’ (Reitee 70) F Hed e 
“Oak &, Her & aval Fact S, Sa WHER WRK H A WHS a 
Pd BU Wed SA Se Hl Hace se Safe-zfed wa 
Sra ated stat Fara A ao He” 
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ara afer raat Aa ql Saen Aa Hl Be WaT ST A 
faa ax te @- farm wort aeaae a Ge wae sare, WHS 
foaea! sth FRRR ea ed UA ara A oh at &’ aaa, 
‘F org sar a <’, tet fafaacs gis seca eid 21 aaa ae ois 
faemt udia slat S denft stfeavar dita (Gea) al fase ae tet 21 
din @ fe ash Gare S A Sat Sele Sra At shes Ho Al UIT 
al Wet 21 


O Lord! The eternal bliss (of liberation) has manifested 
in you. While meditating on you an undifferentiated 
(niruikalpa) thought that ‘I am the same’, or ‘I am like 
you’ comes to my mind. Although this kind of thought 
is not true but still it provides me with everlasting 
happiness. It is right; due to your benevolence even the 
blemished soul attains the desired fruit. 


EXPLANATORY NOTE 


The primary divisions of the standpoints (naya) are the real or 
transcendental standpoint (nigcaya naya) and the empirical 
standpoint (vyavahara naya). The representation of the real or 
transcendental (nigcaya) is the standpoint of the substance — 
dravyarthika naya — and of the empirical (vyavahara) is the 
standpoint of the mode —- paryayarthika naya. In the present 
verse, these standpoints come to the fore in a subtle manner. It 
also gives a glimpse of the science-of-discrimination (bheda- 
vijnana) and the extroverted-introverted-pure soul (bahiratma- 
antaratmd-paramatma). Acarya Kundakunda Svami says in 
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‘Niyamasara’ (verse 96): “The knowing Self —jrani — meditates 
thus: ‘I am of the nature of infinite-knowledge (kevalajnana), 
infinite-perception (kevaladarsana), infinite-bliss (ananta- 
sukha) and infinite-strength (kevalasakti)’.” Further, Acadrya 
Puajyapada says in ‘Samddhitantram’ (verse 70): “Shunning 
thoughts such as, ‘I am fair-skinned,’ ‘I am stout,’ and ‘I am 
skinny,’ one should disconnect the body and the soul, and reflect 
incessantly on the nature of the pure soul, characterized by 
infinite knowledge and perception.” 

In the present verse, Acarya Vadiraja explains the real or 
transcendental standpoint (nigcaya naya) and the empirical 
standpoint (vyavahara naya) in very simple terms: O Lord! The 
eternal bliss (of liberation) has manifested in you. While 
meditating on you an undifferentiated (nirvikalpa) thought that 
‘Iam the same’, or ‘I am like you’ comes to my mind. Although 
this kind of thought is not true but still it provides me with 
everlasting happiness. It is right; due to your benevolence even 
the blemished soul, like mine, attains the desired fruit. 


fered Heese 
arraasatahaet ca! weft set 
Teng wate fagqaredtaractt 


MAA: GRAM Taher use 


mithyavadam malamapanudansaptabhangitarangai- 
rvagambhodhirbhuvanamakhilam deva! paryeti yaste | 
tasya4vrttim sapadi vibudhascetasaivacalena 
vyatanvantah suciramamrtasevaya trpnuvanti ||18|| 
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arama - (ea! ] Sear [a] san a: | A arena: ] oe 
(fecreat) wit aR tL weaMstaE: | (ae) Seaeh wet Tet 
m st [ fasarareq very] Hearse St Het HI [ BIAS] Sera 
ean [ stacy Wary wala ] Tae Ga al Shea He eI ze BG, 
SAU Hl Tal V1 [ Fagen: carer stern Sfsary (GEN) [ Aaa wat 
sae ] FA-eT aR (ada) HH eI [ aet] Sa (aaa ST 
aR) StL Sah] 2 tere PRR Sas [ aTeaT: ] A 
eu [aate] vie a [saree] sa aaa Maia a 
[ afar] chen & fare qeaha ] aye st ord zi 


ware - Wi. sarax VA (2012, 9. 97-98) ‘sreaaran’ at 
Geet 4 ferad @ Bele ae S SAT oat ar fears ara AT 
ak val ot aden A Hea Zt) Beast freq var a aad ft 1) 
wet Fe:, 2) Breifet Fe:, 3) Sefer Fe:, 4) 
CIRTHAN Fe:, 5) Tae sae we: 6) See 
HATA Fe:, 7) CA A AHIR Fe: 

STATI FATS TAT Teer ‘sreasraran’ (xe 104) F 
Hed @- “aden UR HI IM ath Hafoad faa Se a AG 
ee 2) (safe Hafsaq ene we qa H Valzart 21) 
See Sa sk aat cat orden Ht fw wea S aan 24 a sae 
al fagtscr (aap) Sa V1” 

ara aes sa Ta A Ta EI Ulead Gat & fag 
FRR Seas Fi Hem Ge we S- 3 ta! sae at feoreahsa Sat 
Was 2 ae Seat St at H gre freararg Sat Her wl Sara aT 
TAS FAK al Sea at tl ft Haig ara ST tal 21 ga a A 
‘fagen:’, ‘siafaq’ dan ‘sryardaan’ vet a ci-cl sel SM A stad 
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H at aot H at sei V1.1) Va F-wT GRA ada H SI sa 
oa Sil GAR Hl We sae PRR STS Sd SU ME a 
SATA SH A SR a wd ZI 2) SSA Fes AAS AR 
Udd Sk SA Tat BUT WAS cl ALAR sas HU VU tea st 
lel (SAR GG) Tl Wed HL Cd ZI 


O Lord! Your divine-voice (divyadhvani) is an ocean 
with waves in form of the ‘seven-nuance system’ 
(saptabhangi) that is encompassing the whole world, 
removing simultaneously the dirt in form of the false 
narrative. The celestial-beings or, as another meaning, 
the wise men, use their minds like the sacred Mount 
Mandara as the churning stick, churn the ocean or, as 
another meaning, study constantly the ocean of your 
Words; they attain everlasting bliss in terms of the 
nectar of life or, as another meaning, attain the state of 
liberation. 


EXPLANATORY NOTE 


Sydadvada consists in seven vocal statements adorned by the 
qualifying clause ‘in a way’ — syat. When in regard to a single 
entity — soul, etc. — an enquiry is made relating to its attribute — 
existence, etc. — with an all-round examination there is the 
possibility of seven statements, adorned by the term 
‘quodammodo’ or ‘in a way’ (sydat). This is called the ‘seven- 
nuance system’ (saptabhangi). 

1. wre site wa (syad-asti-eva) 

In a way it simply is; this is the first ‘nuance’, with the 
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notion of affirmation. 

2. wreak wa (syad-nasti-eva) 
In a way it simply is not; this is the second ‘nuance’, with 
the notion of negation. 

3. Wie Haare wa (syad-avaktavya-eva) 
In a way it is simply indescribable; this is the third 
‘nuance’, with the notion of simultaneous affirmation and 
negation. 

4, wre aifta aa wa (syad-asti-nasti-eva) 
In a way it simply is, in a way it simply is not; this is the 
fourth ‘nuance’, with the notion of successive affirmation 
and negation. 

5. tare afta stator wat (syad-asti-avaktavya-eva) 
In a way it simply is, in a way it is simply indescribable; 
this is the fifth ‘nuance’, with the notion of affirmation 
and the notion of simultaneous affirmation and negation. 

6. ere saat wa (syad-nasti-avaktavya-eva) 
In a way it simply is not, in a way it is simply 
indescribable; this is the sixth ‘nuance’, with the notion of 
negation and the notion of simultaneous affirmation and 
negation. 

7. Faq atta ae staadter wa (syad-asti-nasti-avaktavya-eva) 
In a way it simply is, in a way it simply is not, in a way it is 
simply indescribable; this is the seventh ‘nuance’, with the 
successive notions of affirmation and negation, and the 
notion of simultaneous affirmation and negation. 


Acarya Samantabhadra Svami says in ‘Aptamimamsda’ (verse 
14): “Discarding the absolutist (ekanta) point of view and 
observing the practice of using the word ‘kathancit’ — ‘from a 
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certain viewpoint’, or ‘in a respect’, or ‘under a certain 
condition’ — is what is known as syddvdda — the doctrine of 
conditional predication. It embraces the seven limbs (sapta- 
bhanga) of assertion, the one-sided but relative method of 
comprehension (naya), and also the acceptance and rejection of 
the assertion.” 

Acarya Vadiraja, in the present verse, emphasises the 
importance of continuous practice of the principle of the ‘seven- 
nuance system’ (saptabhangi): O Lord! Your divine-voice 
(divyadhvani) is an ocean with waves in form of the ‘seven- 
nuance system’ (saptabhangi) that is encompassing the whole 
world, removing simultaneously the dirt in form of the false 
narrative. The last two lines of the verse can be interpreted in 
two ways: 1) The celestial-beings use their minds like the sacred 
Mount Mandara as the churning stick, churn the ocean of your 
Words and they attain everlasting bliss in terms of the nectar of 
life. 2) The wise men use their minds like the sacred Mount 
Mandara as the churning stick, study constantly the ocean of 
your Words and they attain everlasting bliss in terms of the state 
of liberation. 


seta: Weata ut a: tqUTataed: 
wreaMet Wala Gad aftur aya yee: \ 
waigy ante ques A wre: UT 
aien TOTS: fsa MeASTEA: LH 
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aharyebhyah sprhayati param yah svabhavadahrdyah 
Sastragrahi bhavati satatam vairina yasca Sakyabh | 
sarvangesu tvamasi subhagastvam na Sakyah paresam 
tatkim bhis4vasanakusumaih kifica Sastrairudastraih ||19]| 


arama - [a:] ot [aura] waa 4 [ stea:] see 
[vata] aa @ (ad) [wu] afaa wo a [ serie: 
Beata] aes snfe at aed ela] se La] wt 
[ aon] aq & sa wee: ‘wate’ ] wear stat aatq sit aT 
wad ara @ (set) [aa] PRR [ prea] eres eT TT 
Se Te Ste V1 | aL] (S TIA!) sa [ watsy ] waln-wq a 
[ aor: aif ] gee at (sik) [A aH BETA pres: J 7 og BART 
a vit ot Gad ara st, [ad ‘sad:’ ] safer sisal [ eres 
ae: ] Ty, aes aT Hel GL fem ] en was 2? [a] sik 
[ seed: ore: fee] areal cen reat Sen vats 2? sal aw st 
Fel 


arate - ae udfafed & fm fre cafe & eK, a see vias a 
wate Bes Ah aad e, Set cated at Sa rash al car 
fou fafta Tan & oeal, SIT sero HiaA STH HI STAT 
HH Hl SaIrHM eet Si sat wer a fra cafet at frat st 
Ua H Fa Sal @, aet Sted sty U1 farsa VaR H e-eS 
AYA ARAH TAA eI 

ara ofeast sa a Fase te ¢ fe chat Tar & fae a wa 
Td qt afnfsacnrt e- Vi equa @ ag ela @ eal afar 
Bo So aes sie al Ted ¢ aK Vt WAS a ia 
Gar ara taal FRR wes al UR SSA orem Sea V1 S TEA! 
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ay Wain-wT SG GR ST sie a St ag aaa 4 sia wT aeA ara 
Gl, SAAT STH STITT, Fea eM Hel S ET Was Z, BK area 
aon eet S ot sen vats 2? sa aw ot ae 


Only the person who, by nature, is unattractive longs 
intensely for clothes and ornamnets. And, only the 
person who is vulnerable and liable to be conquered by 
the enemy keeps arms constantly. O Lord! Your whole 
body is attractive and you are unconquerable by 
enemies. Why would you, therefore, need either the 
oranments, clothes and flowers to adorn your body or 
the weaponry as protection from enemies? You need 
nothing. 


EXPLANATORY NOTE 


It is well-known that the person who lacks in respect of bodily 
beauty, mental disposition or social prestige takes recourse to 
several kinds of clothes, ornaments and artificial aids to 
overcome the shortcomings. In the same manner, the person 
who is fearful keeps arms, ammunition and bodyguards. 

Acarya Vadiraja, in the present verse, emphasises that all 
external appurtenances are absolutely infructuous for the 
Supreme Lord who is rid of all attachment; he says: Only the 
person who, by nature, is unattractive longs intensely for clothes 
and ornamnets. And, only the person who is vulnerable and 
liable to be conquered by the enemy keeps arms. O Lord! Your 
whole body is attractive and you are unconquerable by enemies. 
Why would you, therefore, need either the oranments, clothes 
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and flowers to adorn your body or the weaponry as protection 
from enemies? 


ea Va aa AHod fee aat yore a 
wea wae vorerararerate 

wa Freamt sersrea:: falgaaraotreedt 
a cheat WAR aa VTA Tia UWRoI 


indrah sevam tava sukurutam kim taya slaghanam te 
tasyaiveyam bhavalayakari slaghyatamatanoti | 

tvam nistari jananajaladheh siddhikantapatistvam 
tvam lokanam prabhuriti tava slaghyate stotramittham ||20|| 


same - 2 we (se: ] sx [aa] sroat [Garg] van aT 
[ qaqeay ] seat Re 6 Ht aa] sea [A] seat [ fe] aa 
[ vereaty J weet 3? [ say] ae Gan at [ ae Wa ] Ba (SR) AT 
at [ Waetatentt ] Ga GRA Hr AT HS alett [ voreaaTy J 
ueier al [ seta ] fase eet 21 [a] oe [ serra: J 
wares 8 | Peart] ae are at, [ae] a [ fae 
Ufa: ] Hta-edt St H caret St, de [ ae] ss [ teary ct 
cient & (wiferal &) Cw: ] afsota ati leer] a yar [ ster] 
ae [ aa ] sreet [ etary ] cafe [ verread J oie 21 


were - ate ae ofedt feet si yeu al Gal Hua zt at ae 
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aan aat @ fe ce A Yeu yaaa a ali a, ake ae aa 
Feo WA Sl dl Sat HS ale Safad HI STH a et St ara ZI 
wea Fa WAM h Ural Hearst F safterd sreet Sx Szat 
Pa-eafa Hea 2 at ae Gar-eafa SAH GAR WRIA Hr AI HA 
arett atch 31 Ta Al aia weiet al Sth TU cat aaa aS a 
Sl @1 ae Sa aR a @- 3 fs TAM! ag Ala—ant & vada 
(Aa) @, ag ada @, are sia ak asia ceal at were Preor 
fea @, ama uf wat ar age ae fa @, aa aa & 
Faraz @, scat are facet, sex ua fare Z, ae aI Fa 
(Han) we fas ured al @, anfe-safal 

ara afer $4 va A et ard Gas we @ SF TT! SH STITT 
Gat Al srest ae A Ht Tas saat aT UTA 2? ae Ga aH sa 
SS Hl St SER GRYAT SI AT HA ale WaT HT faa Hedi 21 
ST GAR-AAS FT Arel Sl, ST AaB At H Ta Sl, TM 
ag di cet & wiftrat am aferata stl Sa WHR ae saat aia 
aaa 


O Lord! How can you become praiseworthy if it be said 
that Indra does your service in a laudable manner? It is 
only for Indra that his service becomes praiseworthy as 
it results in the destruction of his worldly-existence. 
You are the redeemer from the worldly-ocean, you are 
the lord of the liberation-dame, you are the saviour of 
the living-beings in the three worlds. This kind of your 
adoration is laudable. 
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EXPLANATORY NOTE 


When a man presents himself in service of another man, it is not 
necessary that the man being served is praiseworthy. However, if 
the man being served is praiseworthy, service to him certainly 
provides benefit to the server. Therefore, when Indra presents 
himself in the service and adoration of Lord Jina during the five 
most auspicious events — parca kalyanaka — he (the Indra), in 
the process, certainly destroys his whirling in the world. The 
true adoration of Lord Jina consists in praising his supreme 
qualities. For example: O Lord Jina! You are the promulgator of 
the path to liberation; being omniscient, you are the knower of 
the whole of Reality; you are the expounder of the reality of 
substances, the souls (iva) and the non-souls (ajiva); your 
Words are beneficial, pleasing and unambiguous for the three 
worlds; and you are the conquerer of the cycle of births and 
rebirths. 

In the present verse, Acarya Vadiraja explains: O Lord! How can 
you become praiseworthy if Indra comes forward to serve you in 
a laudable manner? His service to you makes only him 
praiseworthy as it results in the destruction of his own worldly- 
existence. “You are the redeemer from the worldly-ocean, you 
are the lord of the liberation-dame, you are the saviour of the 
living-beings in the three worlds.” This kind of your adoration is 
worthy and laudable. 

The worshipper knows that his own soul, from the transcenden- 
tal point-of-view (niscaya naya), is pure like that of Lord Jina; he 
longs for the attainment of the same supreme qualities. 
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a Vaafyaawen: Ustat waa Rei 


vrttirvacamaparasadrsi na tvamanyenatulyah 
stutyudgarah kathamiva tatastvayyami nah kramante | 
maivam bhivanstadapi bhagavanbhaktiplyusapusta- 
ste bhavyanamabhimataphalah parijata bhavanti ||21]| 


arama - [ara] ¢ wea! [ara gfe: sraraesit A") 
ath Feat Ht vata (frat) Gat S BAM ae @, [A aA Be 
Gea: ] a oy (feet) at & uae z, [ aa: ] sa aR aL] 
san [ srt 1a [ cafe Sart: J aia & ser [ wala ] sat fara 
q [weary ga] fea yer a [mat] aa a and 2? set 
[waa yay | Ca aS (SAR SIR ara 4 ai) [ aah] at 
[ afeitqage: | sfadectt aya S ye eu Lal] a (ah + 
Sam) [ Tea] ses sal Ht [ atte: | shad Go 
are [ urftsrat: J acaga [ wate ] etd ZI 


Wa - SAI FAAS Ta Test ‘carey’ (Veit 
18-1-86) 4 aM saa al ala Hed EU Hed e “SF ETA 
fori! Wor cat Sea HI See Gh SAH Salen Hl HLA HAT 
Eifa Heel 21 fed stash WO a saad @ Sale Sac al HT 
FM , Tt ATH Sa fees WHR ya 22” sat wa A (xe 
21-1-116) 4 War afaa at ea aed eu Hed @ “RAs 
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MTA ht Slt FOI FSI, WAT (HT) H YA UTA H few 
St 21 ale Sa Wa es (Sila HT aes Aq) FATA a aa al, 
a ae Celt HH ae TI TRU (Se) HI I H EMI waaife 
tel al wife Stet St a a Stet Sl Sa VER VI A cea a 
PAM-aM & GAY BA Wa fadat yeu @ at ada gare S 
Bm wa st afrra for at tala a Ht?” strareiyan GARTER 
Tart denis ‘eqfafaen’ (xt 81) 4 War Bes at aia 
td BU Hed f- “S VAT G led HIT WS! ST SCART 
US Sl AT HVAT VS Hl AAA HE Te YSN Yeap 
a KE H Wi S esa Sas AN wees F Ha H fed THA He 
@, Haat eat H Seq Sta 21” 

ara aes S84 Fae sal VER G Wa we HL ee 
TEA! Sth Seal cht vata foot gat sh aH Ael z, a cag few 
GR H Vay J 4 SRT BS 4 Va S Za ars fava 
fra var S ara st Gad 2? SAR SER aes faa A ara a af 
a ot afad—ect arya S YB SU a SOR Tea Silat at efead Ga A 
ale erga Bd eI 


O Lord! The way your divine-voice (divyadhvani) 
originates is exquisite and no one possesses the same 
kind of voice; also, you are not similar to anyone else. 
As a result, how can our expressions of your adoration 
match your attributes? Although our expressions of 
your adoration are not worthy, still, being nourished 
with the nectar of your devotion (bhakti), these are like 
the wish-fulfilling-tree (kalpavrksa) that provides the 
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desired fruit to the worthy (bhavya) souls. 


EXPLANATORY NOTE 


Acarya Samantabhadra Svami, in adoration of Tirthankara 
Aranatha, says in ‘Svayambhistotra’ (verse 18-1-86): “O Lord 
Aranatha Jina! Extolling the virtues of a man involves 
transgression of his existent qualities by exaggerated 
expressions, but it is impossible to express your infinite virtues 
and, as such, how can one extol you?” In the same treatise, in 
adoration of Tirthankara Naminatha (verse 21-1-116), he says: 
“The worship of Lord Jina must result in propitious outcomes 
for the worthy and noble worshipper, whether or not the Lord 
being worshipped is present (with reference to time and space) 
and whether or not the worshipper is bestowed with boons (like 
heavenly abode) by the Lord. Even after the availability of sucha 
self-dependent path to emancipation, which wise man will not 
engage himself in the praise of the supremely worshipful Lord 
Naminatha Jina?” Acdrya Samantabhadra Svami, in adoration 
of Tirthankara Kunthunatha (verse 81), says in his yet another 
masterpiece treatise ‘Stwtividya’: “O Lord Kunthunatha, you 
are rid of the cycle of births and deaths! You are utterly pristine. 
The man who makes obeisance to you gets rid of all kinds of 
diseases in this world, and, in the world next, heads for 
liberation. Or else, he takes birth as a celestial being.” 

In the present verse, Acadrya Vadirdja expresses the same 
sentiments: The way your divine-voice (divyadhvani) originates 
is exquisite and no one possesses the same kind of voice. You are 
not similar to anyone else. Our expressions of your adoration, 
therefore, are unable to match your attributes. Although our 
expressions of your adoration are not worthy, still, being 


55 


arart onferst faxfaat ‘wenterret it’ 


nourished with the nectar of your devotion (bhakti), these are 
like the wish-fulfilling-tree (kalpaurksa) that has the power to 
provide the desired fruit to the worthy (bhavya) souls. 


maa A aa A da safe ea! Warel 
ara deere fe uratertaraen | 

siatava defa yar ufafdrent 
aaa yerficten! rere AT 2211 


kop4veSo na tava na tava kvapi deva! prasado 
vyaptam cetastava hi paramopeksayaivanapeksam | 
ajhavasyam tadapi bhuvanam sannidhirvairahari 
kvaivanbhitam bhuvanatilaka! prabhavam tvatparesu ||22|| 


saad - [ ta! ] eae! (aaa) [ aa] sige [ aarte ] fort 
LA waa] a lesa wa ea ¢ AR [A ‘aaa’ aa 
Wate: ] 4 fet we set yaad att 21 [fe] eas a [aa] 
ar [ aa: ] faa [ arte] carel-zfead @ sik [ weaderar 
We | ted Sten (Sa) B SA [ eatery J area 21 [ aera 
ff [ qarq] Gan [ sigravaq] erst ata & aia t sik 
[ afafe: ] (srret) Frere [ arent] (RE S) Oe Ht Be Tet 
@1 [ qanfacre! ] ¢ Gan & face! [way] te [wa] 
Tafa (aya) [ arate ] ae faa [ ee ] fered 3? arate frat 
Hf eT 
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Was - saya FAAS Ta Wert ‘aayeda’ (Veil 
12-2-57) H Tar ayes al Hla Hed eu Hed S “St Ta! 
amg diam @ safaw arcal at ost eh S ae vate eT ZI 
aT a ted & Safer sage St FT SA a ot ae Wats act 
Si at At orem Ufa qo ar SRT aR faa HI Ett Wa S Ufa 
at & ta 21” ararivear waatas wart dt gent ‘rfafean’ 
(wale 29) Hwa qaedta at ea aed eu Hed Sf “ze 
wads war! sa ela Sa ae sik ala (fT) SS ae 
aH & fava 4 aan & é, wife omg afte & aan ae z atfag 
atfafra - w1-35 a tea - f1 ag steers (se Wa) aa 
SU of Adl Ga Ss He As SI” 

ara afest sa Ga A aaa WS eS MTA! Gay ace frat 
RA Hl Are Sle z sik a fest wR saat Wasa etd 21 fea 
a arn faa coret-zfed @ SR Aer Then sale Sarina S 
Ia V1 at at Pan sroat stan HS ates S SR ara frm|d 
TOR H A al ES Aetl S12 aR w frarH! tn cafes (AA) 
amd fra fad 2? sata feat A at 


O Lord! You entertain neither the disposition of anger 
nor of joy for anyone. Certainly, your heart bears no 
self-interest and is filled with extreme indifference 
(upeksa) or equanimity. Still, the world is subservient 
to your command, and your proximity rids the men of 
their mutual enmity. O Supreme Lord of the World! 
Who, other than you, has such lordship? No one. 
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Acarya Samantabhadra Svami, in adoration of Tirthankara 
Vasuptjya, says in ‘Suayambhistotra’ (verse 12-2-57): “O Wise 
Lord! You had conquered all attachment and, therefore, do not 
pay heed to worship; you entertain no aversion and, therefore, 
do not pay heed to calumny. Still, just the thought of your 
auspicious qualities washes the evil mire of karmic matter from 
our hearts.” In adoration of Tirthankara Suparsvanatha (verse 
29) the same author, in his yet another composition ‘Stutividya’, 
says: “O Lord Suparsvanatha! Since you are utterly pristine —rid 
of attachment (raga) and aversion (dvesa) — not like the fire, 
therefore, you exhibit equanimity in respect of both, those who 
adore you and those who denigrate you. Although you are self- 
dependent, still you are fit to be a refuge to others.” 

In the present verse, Acadrya Vadiradja says: O Lord! You 
entertain neither the disposition of anger nor of joy for anyone. 
Certainly, your heart bears no self-interest and is filled with 
extreme indifference (upeksd) or equanimity. Still, the world is 
subservient to your command, and your proximity rids the men 
of their mutual enmity. O Supreme Lord of the World! Who, 
other than you, has such lordship? No one. 


aa! eid frfeantirermvecitirnittt 
adit at Pactra Sa a: 

Teal AA A Vanedt wd Weld we- 
ara TT Aa el: UVB 
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deva! stotum tridivaganikamandaligitakirtim 
totirti tvam sakalavisayajfianamirtim jano yah | 
tasya ksemam na padamatato jatu jahirti pantha- 
stattvagranthasmaranavisaye naisa momirti martyah ||23]| 


arama - [ea!] @ waa! [ fafeanttremvscitticattey J 
eat at aaa & aye cro faaat wife ae me f ta ae 
[wacarter ] ad vat al fara ae act aM at 
Afd-eareg [ ar] steer [ etd ] A HS & few [ a: WA: J 
at aq [ aaa] vita aca @, [ae] se (es) ar aa 
Wey sted: |] HCA Fe sei Aal-Te fe TAA HM ToT 
[ wen: ] ai [aa] eat (a wrefa ] aie set ta 21 sik La 
We Wel: | Tae AAS [ craTeRawe | grt Weal GT 
& fama A [ abate | pest at wea eta eI 


wast - srasyeat Gas cart 4 ‘WHS aa’ 
(xalm 4) meré fe wert yeu ara (faraea), 3TH (3a) 
a TH Ge) Fea 7s ae 21 ara Gao wart 
‘marta ufaq’ (xem 2) Fos set ara He Ve S- “SOA! WE 
ah Fst Met at uit 4 el da dH A WA -saee A a die Wa 
We Sidt e- 1) AAA H SN He WU MAT HI AAG GT w; 
2) face at ala Hem te; 3) stret-Teul (Sam, AB yea) at 
anfa FS; 4) Paftat aaa aaerkat at wen A cia &; 5) 
fadt & ot ce wed AF 4a aad Sl; 6) Wah Te ated EU AR 
We a firs sik facet aaa frenet; SR 7) AS TT al STA 
Haat wei” cas @ fe fee WRN a HT SA SIT ST 
aa Sta HLT SI 
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aad aes sa ve 4 fer-aie SG wa Ht wae we ee 
WT! St Hl TIS BH AAS gre ferent Hild Tet TEs Sf CS aT 
aa Tele cal fava ae aet AA Al Al-aST STTT SA 
& far A ae vitva ata @, Sa FRU ST HAMM ve staal. 
Alal-ae & faa Wa HH Ae art Hat Hfect ael Stal V1 SIN A AES 
qq fast wat & SO SH fava F yest al ures ela 21 areata 
vite dt ver ufvsa A Ura ze 


O Lord! Your glory is sung by the groups of celestial 
damsels and you are the epitome of knowledge that 
encompasses all objects of the world; the man who is 
ever-eager to perform your adoration experiences that 
his path to eternal bliss (or liberation) has become free 
from all crookedness. Further, such a man never gets to 
delusion in respect of the scriptural texts. 


EXPLANATORY NOTE 


Acaérya Samantabhadra Svami says in ‘Ratnakarandaka- 
Sravakacara’ (verse 4) that the right-believer (samyagdrsti) 
carries true faith in the sect-founder or deity (the Jinadeva), the 
Scripture (agama or sruta) and the preceptor (tapobhrt or guru). 
Acarya Pijyapada expresses almost the same sentiment in 
‘Samadhi Bhakti’ (verse 2): “O Lord! In this life and in all future 
lives, till I attain liberation, may I be endowed with the following 
attributes: 1) study of the Scripture expounded by Lord Jina; 2) 
adoration of Lord Jina; 3) company of the noble and virtuous 
men; 4) engagement in the stories of men with excellent 
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restraint and conduct; 5) observing the vow of silence (mauna) 
when it comes to censuring others; 6) speaking only words that 
are appealing and favourable to others; and 7) centering on own 
soul-substance (Gtmatattva) only.” It is clear that the person 
with deep devotion to Lord Jina studies the Scripture, 
essentially the Word of Lord Jina, with great reverence and 
interest. 

In the present verse, Acdrya Vadiraja expands on the fruit of 
devotion to Lord Jina: O Lord! Your glory is sung by the groups of 
celestial damsels and you are the epitome of knowledge that 
encompasses all objects of the world; the man who is ever-eager 
to perform your adoration experiences that his path to eternal 
bliss (or liberation) has become free from all crookedness. 
Further, such a man never gets to delusion in respect of the 
scriptural texts. He soon becomes a learned scholar. 


fad adfarafipagrerctehad 
ea! ral a: Waatranreretur cacifa | 
Tart GT Ue WHat aaat aefarcar 
Senor velar: WsaTaatsaaar USI 


citte kurvanniravadhisukhajianadrgviryaripam 
deva! tvam yah samayaniyamadadarena staviti | 
sreyomargam sa khalu sukrti tavata pirayitva 
kalyananam bhavativisayah paficadhapaficitanam ||24|| 
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ara - [ ea! ] eo wa! [ a: ] ta [ Preafirpaarreratet 
Say | sex WG, an, Wh ak at wes [ vag] asa [ Fart 
mat] ea A aR ae Ser [ anata] aaa & faa a 
aatd fad ara dh [ setur ] stacqaa [ eratfa | eqia ae 
ele: ae Gad] paren wa] Peas a [ Tad ] oH a a 
aad Sa Wa Aa 4 [ satan] ale—art al [ oefaeart] wh 
ah [ Usaet Uae HMA ] ota var a faa wa 
pearl (4, SAH, 1, aA a frat) ail fawa: vate ] fara 
Bae Sate Sa Heal Hl Ua Sle SI 


Weare - ak Uta wal - Aleta, svat, errata ae 
SAR - HI Go aa St IM WR WTA Sed AGws U MAA 
ld 21 a Stat GEA e 

1) SFA ye 

2) SAAT aM 

3) Saat asia ok 

4) at ata 
Weta diefant Wa oT sied Goq-aearal S MMH eta z; 
Sa Hearal F sera ot tafe hm few cat cen Heat am aria 
softer aa Si a WSa-HeINTH BA VaR a S- 

1) T4-Heaere 

2) Warr 

3) TI-HeanT 

4) FA-HeIT BR 

5) Prat-aeanre (Hle-aears ) | 
aad afeast sa va A asa we @ fe diefax seam at fafa 
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Eid @ yea A tae chefens wt fata Hl ured Hear @- S TTA! 
Tt ATS sat GSE, aM, We sik dei waren aeat aaa A oe 
td Ca GAA H PAA A said Pad Gas dh sarge tia 
am @ ae Dae fess 8 on Bt A sald sa ee a 
mal-art aT gol ath Ua Yer a faeqa wa-acamral (7H, 
WH, 19, aM ik frat) ar fase aa @ sala sa Seal at 
Wd Stat ZI 

ara Ady PR eta’ (Vel 10) A Cal et Wes Se Hed 
@- “3a Cart S at Vas I StH sified al sa cen A aah H 
SRI ot Ga Fel Hea So?” 


O Lord! You are endowed with the four infinitudes 
(ananta catustaya) comprising infinite bliss, knowl- 
edge, perception and energy. It is certain that the meri- 
torious man who after establishing you in his heart 
does your adoration with reverence and for a pre- 
determined time completes, as a result of just this 
adoration, his journey of the path to liberation and 
attains the splendour of the five kinds of the most 
auspicious events, called the panca kalyanaka - 
garbha, janma, tapa, jriana, and nirvana — for himself. 


EXPLANATORY NOTE 


The Supreme Lord (paramdtmda) is rid of the four inimical 
(ghatiya) karmas — deluding (mohaniya), knowledge-obscuring 
(fanavaraniya), perception-obscuring (darsgandavaraniya), and 
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obstructive (antaraya). On destruction of these karmas manifest 
the following four infinitudes (ananta catustaya): 

1. anantasukha - infinite bliss; 

2. anantajfiana — infinite knowledge; 

3. anantadarsana — infinite perception; and 

4. anantavirya — infinite energy. 


Lord Tirthankara is worshipped by the lords of the devas and the 
men during the five most auspicious events (panca kalyanaka) in 
his life: 

1. garbha-kalyanaka: when the soul of the Tirthankara 
enters the Mother’s womb. 

2. janma-kalyanaka: on the birth of the Tirthankara. 

3. tapa-kalyanaka (or diksd-kalyanaka): when the 
Tirthankara renounces all worldly possessions and 
becomes an ascetic. 

4. jriana-kalyanaka: when the Tirthankara attains 
omniscience (kevalajfiana). 

5. nirvana-kalyanaka (or moksa-kalyanaka): when the 
Tirthankara finally attains liberation (moksa or 
nirvana) and becomes a Siddha. 


Acarya Vadiraja explains here that the worthy man who, with 
devotion and time-discipline, engages himself in the adoration of 
the Tirthankara attains the same kind of splendour: O Lord! You 
are endowed with the four infinitudes (ananta catustaya) 
comprising infinite bliss, knowledge, perception and energy. It is 
certain that the meritorious man who after establishing you in 
his heart does your adoration with reverence and for a pre- 
determined time completes, as a result of just this adoration, his 
journey of the path to liberation and attains the splendour of the 
five most auspicious events in the life of the Tirthankara, called 
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the panca kalyanaka — garbha, janma, tapa, jriana, and nirvana 
—for himself. 


Acarya Manatunga in ‘Bhaktamara Stotra’ (verse 10) expresses 
similar sentiments: “For sure, what is the use of that master in 
this world who does not provide support to the dependant in 
order to make him equally affluent?” 


(wigetantfsd Bz ) 


we Ste sate cachidsy A AAT: 
VATS GAIT: GH FAT WaT ATT | 
STAT: WaT I Wea eT 
Tae TST A: HRMUTHCUGA: RGM 


bhaktiprahvamahendrapijitapada tvatkirtane na ksamah 
siksmajfanadrso(a)pi sahyamabhrtah ke hanta manda vayam | 
asmabhih stavanacchalena tu parastvayyadarastanyate 
svatmadhinasukhaisinam sa khalu nah kalyanakalpadrumah 
125 | 


arama - [| aferene sats | sid S ashy sat & Er 
form ar ofa eu é ta @ firs ta! [ Genaeet: ] Ges a 
a fre aa f WH [danya: aft] (oer ania) efi oft 
[ acatds | scat aA HA A a [ tat: A aha’ ] wae wet 
wa eat ] Ge 8 fH [ aay we HY] eH Fafs H Se (SH stot 
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tia we A wae ef)? [a] cents [ eater] ala & oa a 
[ areata: ] cart amt [wafa ur: ater: aad] se fava Ff 
SpE stata faa fea wa 21 [aa] fea a [ a: 
Taree aro | ae ( SHE sea) St rst sea H YS at 
SOT He Ae LA: ] SAR fae [ Hearorencugy: ‘athe’ ] Acam- 
Ot Berga eI 


Mare -— S We! STH AM SAAT ZI sal wa S few Aer 
Wea ade (Tara 10, SRR 8, Rifas 2 sie Hevea 12) 
Teh Bl AL ST) AAR ed S TM BMT SAI SAA 
aed 1 sme cefgat a gad Tea Ten Gen wT a an aA 
(afd, 3a, staf sik wasada) & ore vets ot are sa Tol 
al oo ae A ord ong at crane urd 21 fer FY areas ara 
RH ae A aa aa a waa Ss? WR EM ae A sro HAS 
ae di Sa-A 21 ae AT aas Via ST GAIT F stret-aTa @ aet 
We tia & afrendtt @ fae we qe a yer en, ta wa yh 
fazara 21 

aad aes $4 va A at aa ra HE WS S- faa SaaS 
val & a frm ae ofa eu Sf Wat fers Aa! Ges a ah 
fore Aa e US Toe anf Tels At age Gar Set A ae ae 
Tal ¢ aa Ge 2 fe eH Axis Gt TT Tt Sa SE A ae 
al? day Hid H Sa S SAR se sah favs ¥ Sepye sex-aa 
fara feat sia 21 freaa 4 ae sone siete St fs ae F 
Ge al Sea SH oe SAR few Hea Heagqa 21 

Sas AIS STI AS HOTA A Hee aga:’ Ve ST WPT 
Rl CO ea at at saaiiia at wear wT a aa 21 sa 
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PR GY SAH Sa ‘Went Gite’ Ta Hl ‘HeaOTHcugH’ a 
aa 6 ft ST Sat eI 


O Lord Jinendra! Your Feet are worshipped by the 
Indras who bow down in front of you. When even the 
supreme ascetics [like the Apostles (ganadhara)], 
endowed with the eyes of minutely precise knowledge, 
are not able to perform your true adoration (stutz), then 
alas! who are we, the dim-witted beings? However, our 
unbound disposition of reverence for you manifests as 
an illusion of your adoration (stwti). Certainly for us, 
longing for own soul-happiness, the same (unbound 
disposition of reverence for you) manifests as an 
auspicious wish-fulfilling tree (kalpaurksa). 


EXPLANATORY NOTE 


O Lord! You have infinite qualities. During your adoration (stwti) 
the thirty-two main Indras [the residential (bhavanavasi) - 10, 
the peripatetic (vyantara) - 8, the stellar (jyotisi) - 2, and the 
heavenly (kalpavasi) - 12] bow down in front of you and praise 
you according to their calibre. Even the Apostles (ganadhara) 
who are endowed with many accomplishments (rddhi) and the 
supreme ascetics who possess precise and minute knowledge of 
the four kinds [sensory (mati), scriptural (Sruta), clairvoyance 
(avadhi) and telepathy (manahparyaya)| find themselves unable 
to make your adoration (stuti). How can I, with feeble intellect, 
make your adoration? Your adoration that I seem to be engaged 
in is only a deception. However, I am certain that my devotion 
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and reverence for you shall bring forth for me the ineffable 
happiness that I long for. 


Acarya Vadiraja puts forward the same sentiments in this verse: 
O Lord Jinendra! Your Feet are worshipped by the Indras who 
bow down in front of you. When even the supreme ascetics [like 
the Apostles (ganadhara)], endowed with the eyes of minutely 
precise knowledge, are not able to perform your true adoration 
(stuti), then alas! who are we, the dim-witted beings? However, 
our unbound disposition of reverence for you manifests as an 
illusion of your adoration (stuti). Certainly for us, longing for 
own soul-happiness, the same unbound disposition of reverence 
for you manifests as an auspicious wish-fulfilling tree 
(kalpavrksa). 

Acarya Vadiraja ends this composition with the phrase 
‘Kalyanakalpadruma’ which expresses precisely the importance 
of this composition. This composition ‘Ekibhava Stotra’, 
therefore, is also known as ‘Kalyanakalpadruma’. 


Wortet 


Cat veld dat @ fee ae weet ararl afeast al fase we Area St fest aq 
fora sien fagn a ‘usta ea’ @ sd 4S fora H 2 fe aa Be I 
GAMA ST St AMI Sa aI 


It appears that, influenced by his wisdom, the following verse in 
praise of Acaérya Vadiraja has been composed by a later disciple 
or scholar. However, this is now generally accepted as the last 
verse of ‘Ekibhava Stotra’. 
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( TarTaT Bq ) 


atferrstay eiifeqancttaat 
aTrearrsty afchcntee: | 

ARTS Hreaaed 
SURIAAT ATA: URE I 


vadirajamanu sabdikaloko 
vadirajamanu tarkikasinhah | 

vadirajamanu kavyakrtaste 
vadirajamanu bhavyasahayah ||26]| 


sraaret — [ eifercnciten: ] dara said STH VI SH ATT 
[ afer | afer & em &, [ afeenfie: | as tarfen sreia, 
athe [afm] afer a ds @, [a wera: ] vias 
afar [afer] afar & dh @, ak [ vere: J 
Tar (it) [ arfearsn | afar a ae 


wert - ‘watt ia’ & cafan sad afer wad ay 
STR Bid AH WE H Aa, AA sata ahs, af 
BA TE FRG EU TI 


All grammarians are outclassed by Acarya Vadiraja; 
fine logicians are outclassed by Acarya Vadiraja; famed 
poets are outclassed by Acarya Vadiraja; and noble men 
are outclassed by Acarya Vadiraja. 
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U sta sterfarsrartguiateantsraetay Gare 


This concludes 
Acarya Vadiraja’s ‘Ekibhava Stotra’. 


% ok oR 


Victory (Vijay) makes obeisance humble 
at the Worshipful Feet of Acarya Vadiraja 
whose unparalleled composition ‘Ekibhava Stotra’ 
in adoration of Lord Adinatha, the first Tirthankara, has 
benefited many worthy souls in this world. 


% ok oR 
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GUIDE TO TRANSLITERATION 


Devanagari IAST™ 


al 


au 


4a4q40HA84 439A GfHHAA GY dA wo GF & 
jo) 


ga 


Devanagari IAST 


gha 
na 


ca 


4 eq sg adqgadagdua#4hs»sgsf ws aaa a ow 
S 


na 


Devanagari 


sys ww &S aA HAH A 4 FF ABA AH YF FH H DB GF A 


*TAST: International Alphabet of Sanskrit Transliteration 
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Fe TAHIR He SAA VEU fava Al HUsETK 
a; Gepd-fet St et saltg saret ATTA At SAT 
Ws Ht Tada A soe HX Th; TAT ite Va 
Sal Hl fea Hl STAHe Feats GSAT 
Rt Wh da Safes RK Ge sen sare yeh 
Sara APT HT STAs CL, FU-APT A tala Hl YH 
at Wh; SF We AeA A Aa eat Fao, 
APSA PROTA, Weare, Bet GfSca—- AA, 
ASA- WALT SRT, THI-TA fag st 
fast BAR SH, teues, 4 ‘Walaa eta’ or sits AF agers ax ea fava ia 
Sl fal S| SAH AS Ya-ALA SAA Pere Ve... | TA Ach, Ha TH HIS FMT ze; 
Tach St set aftg Fa-Ta Tee Se gassed Afe-TaT H Wae So careafafes 


hl WIT HX, Sel ATA- ASAT Wat YATRA... | 
- farenrart faspgarne aft 


I have immensely benefited by reading this hymnology entitled ‘Ekibhava 
Stotra’, containing twenty-five hymns, since the last twenty-five years when I 
contracted a rare disease called pulmonary sarcoidosis of unknown etiology. 
The patients usually lose their life sooner rather than later. These hymns are built 
around sound reasoning based on historical facts of the 7irthankara and thus 
each hymn enhances the confidence of the devotee in its power of cure. Take for 
example, the fourth hymn. It describes how the floors of the palace attained 
golden lustre when the 7irthankara was residing in the womb. If so, why not my 
body, the seat of Yours, acquire a golden hue by getting rid of leprosy? Thus 
argues the poet! One would find each hymn thus argued with logic laced with 
the life and preachings of the Tirthankara. 

I congratulate the learned scholar Vijay K. Jain for bringing out this book of 
immortal hymns to light, in three-language format. | am pretty sure the readers 
willreap immense joy and benefit. 

— Dr. Chakravarthi Nainar Devakumar 
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